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FAIRLY STATED, 


A N D 
FULLY VINDICATED, Ge. 


In a 1111 to a FRIEND, 


Þ and d Red i Your 
good Senſe, good Nature, and 
Candour ; your extenſive Erudition, and more 
_ extenſive Charity, render you a moſt agreeable 
and inſtructive Companion. But this is a Blef- 
ſing I have a long time been deprived of, by 
my Removal to a Place, at too great a Diſ- 
tance from you, However, I think, this Mif- 
fortune may in ſome meaſure be compenſated, 
by your favouring me with your Thoughts, in a 
B friendly 


Fn 


(2) 

friendly-Epiſtle, on the two forementioned Sub- 
jects, which may be comprized in one, viz, Moral 
Philoſophy, You ſee, Sir, how deſirous I am to 
propagate that Intimacy ſo long ſince contracted, 
by thus introducing it, in this public Way; nor 
can you but remember, that you were wont to 
conclude our amicable Debates with the following, 
or like, Sentence : ** Well, I have Charity for the 
* Sincere, and Will meaning, of all the various 
% Denominations of fallible Men, and for you in 
« particular z but don't take it amiſs if I freely tell 
& you, I think you are an honeſt Infidel” Now, 
tho“ I profeſs I never took it ill at your Hands, 
yet, I aſſure you, it gave me Concern, to find 
my ſelf thus ſtigmatized ; and at the ſame time, in 
Conſcience, obliged to differ from my moſt valu- 
able Friends; and particularly from yourſelf, of 
whoſe Parts and Integrity, I had Reaſon to have 
the higheſt Eſteem, However, it was attended 
with one happy Conſequence, viz. It put me on 
a ſerious Re-examination of the Motives to my 
entertaining thoſe exploded Sentiments, and the 
Juſtneſs of thoſe Reaſonings upon which they were 
grounded, Much about the time I was deprived 
of your Converſation, I was in the midft of thoſe 
my Reſearches, and, not having you any longer to 
have recourſe to, I applied myſelf, in the moſt 
impartial and unprejudiced Manner, to the reading 
{ſuch Chriſtian Writers as had obtained the greateſt 
Reputation, both for ſound Judgment and nervous 
Reaſoning. But, after all, not having found 
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whereon to reſt the Sole of my Foot, as a conſiſt- 
ent Chriſtian, and an honeſt Man, in the fame 
Perſon, I could think of no better Expedient, 
than to return to you, for a Solution of thoſe 


weighty Objections, which appear inſolvable to 
me, | 


Before I proceed to anſwer the repeated Calls 
and Invitations of ſuch of your Chriſtian Brethren, 
as have molt Reaſon to be confident of the Good- 
neſs of their Cauſe, by freely producing to public 
Conſideration thoſe ſtrong, Objections, as they (by 
way of Contempt) are pleaſed to call them; I beg 
leave to lay before you my Complaint againſt ſome 
of them, for very injurious Treatment of their 
Adverſaries; of whom I may fay, and, ſurely, 
with your Approbation, they are too poſitive and 
angry to do Service to any Cauſe ; even that of 
the Heathens they affect ſo much to deſpiſe. That 
there is ſuch a thing as true Religion, how differ- 
ently ſoever Men may think concerning it, I no 
more doubt of, than I do of my own Exiſtence z 
but the Gentlemen I refer to are very poſitive it 
conſiſts, ſome, in one Set of Opinions; and ſome, 
in another ; and all are unanimous, (which very 
rarely happens where Unanimity is requiſite) in 
ſuppoſing that Integrity of Heart, and Regularity 
of Life, in thoſe who diſſent from them, will 
leave them till ſhort of a well-grounded Hope of 
Salvation, while they continue to queſtion, whether 
certain ſpeculative Truths, and uninveſtigable 

Points 
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Points of Faith, (which they are pleaſed to call 
Fundamentals) may not be Matters of Indifference. 
And in the too vigorous Exerciſe of this their Zeal 
without Knowledge, they have not been aſhamed, 
in the Face of the World, to make the groſſeſt 
Imputations to, and raiſe ſuch Calumnies againſt, 
the Deiſts, as are not only groundleſs, but appa- 
rently ſtupid and ridiculous. Thus, among many 
that might be produced, the celebrated Dr. Wa- 
xerland, in his ſecond Charge to —— has this re- 
markable Sentence: What Atheiſm chiefly aims 
* at is, to fit looſe from preſent Reſtraints and fu- 
& ture Reckonings; and theſe two Purpoſes may be 
% competently ſerved by Deiſm, which is a more re- 
% fined Kind of Atheiſm.” Aſtoniſhing Aſſertion 
ſince, if what Atheiſm chiefly aims at, be to ſit 
. looſe from preſent Reſtraints, and future Reckon- 
* ings; then a ſincere Belief of the Exiſtence of a 
God, and of an impartial Diſtribution of Rewards 
and Puniſhments, in another World, and a Prac- 
tice that naturally reſults from, and is conſonant to 
ſuch Belief, and which ſtrictly and properly is true 
Deiſm, this, ſurely, is the grand Barrier, the prin- 
cipal Obſtruction, to the obtaining the chief Aims 
and Purpoſes of Atheiſm 3 and conſequently, the 
true Deiſt, who has a ſteady Belief of the Exiſt- 
| ence of a God, and of his being accountable to 
him for his Actions, is, by ſuch Belief, brought 
under all thoſe Reſtraints, and expects that future 
Reckoning, which naturally flows from it. And 
as certainly as a Deiſt believes the Exiſtence of a 
| God, 
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God, and the conſequent Obligations he is under, 
to practiſe the Duties neceſſarily ariſing from the 
Relations he ſtands in to him; ſo certainly he be- 
lieves, all the preſent Reſtraints from Sin, and 
from violating the Laws of his Maker, his Reaſon 
and Nature, which he finds himſclf under, to be 
greatly reaſonable 3 and conſequently will, with 
the higheſt Pleaſure, make it the great Buſineſs of 
his Life to keep himſelf from breaking thro* Re- 
ſtraints, which he thus perceives the Equity and 
Reaſonableneſs of. Deiſm therefore is ſo far from 
being 2 more refined Kind of Atheiſm, nay from 
having the leaſt remote Relation thereto, as to be 
Juſt as diametrically oppoſite to it, as the very be- 
lieving is to the abſolute Diſbelief of the Exiſtence 
of a God! Deiſm, properly ſo called, whatever 
ill Uſage it may have met with, is no other than 
the Religion eſſential to Man, the true, original Re- 
ligion of Reaſon and Nature ; ſuch as was beheved 
and practiſed by Soc Rx AT Es, and others of old, 
who were as great Ornaments, and did as much 
Honour, to human Nature, as any Chriſtians ever 
did; nor is it poſſible for true Religion to be 
otherwiſe, whilſt God who formed our Faculties, 
/ and in their Meaſure adjuſted them to it, conti- 


nues to be immutable, and Man continues to be a 
rational Being, 


And it is in Deiſm, properly ſo called, that our 
more diſcerning and rational Divines have con- 
ſtantly placed the alone Excellency, and true Glory, 

| of 
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of the Chriſtian Inſtitution, ** The Religion of the 
& Goſpel is the true, original Religion of Reaſon and 
4% Nature,” ſays Dr. Sherlock, And in another 
Part of the ſame Sermon, viz. that preached be- 
fore the Society for propagating the Goſpel in fo- 
reign Parts, he ſays, ** Since then the Doctrine of 
* Repentance, with which the Goſpel ſet out in the 
« Warld, had reference to the Law of Reaſon and 
% Nature,” (as he had excellently ſhewn before 
that it had) ** againſt which Men had every where 
* offended; and ſince Repentance infers the Necef- 


% ſity of a future Reformation, and a Return to 
4% that Duty and Obedience from which by Tranſ- 


« preſſion we are fallen; the Conſequence is mani- 
4% feſtly this, That the Goſpel was a Republication of 
« the Law of Nature, and its Precepts declarative 
% of that original Religion which was as old as the 
&* Creation.” And in Page 21, he ingenuouſly 
owns, 1t i; true alſo, that there are ſome Inſtitu- 
tions in the Goſpel, which in their own Nature 
are no conſtituent Parts of Religion.“ And with 
great Submiſſion I will venture to add, that the 
ſame may be ſaid, for aught that appears to the 
contrary, of ſome Doctrines of the Goſpel ; which 
Doctrines, together with the Inſtitutions referred 
to, may be ſaid to conſtitute pure Chriſtianity, by 
way of Contradiſtinction to pure natural Religion. 
Mr. Chandler, in his Dedication to a Sermon 
preached in the Old Jury, Page 8, ſays, ** If na- 
** tural Religion is not Part of the Religion of Chriſt, 
eis ſcarce worth while to enquire at all what bis 

« Religion 
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« Religion is.“ From whence it ſcems very natural 
to infer, that the other Parts of the Religion of 
Chriſt are ſcarce worth any thing at all of our No- 
tice, So excellent and glorious a Part of the 
Chriſtian Inſtitution, then is true Deiſm, or pure 
natural Religion, as adopted into, and propoſed 
to be incorporated with it, Now what I have cited 
from thoſe judicious Divines, which ſo directly prove 
the Abſurdity of Dr. Waterland's extravagant Aſ- 
ſertion, I beg leave to add, that notwithſtanding 
all the abſurd and bitter things, that have been falſly 
laid to its Charge, by the Doctor and others, De- 
iſm is all in the Chriſtian Inſtitution, that can poſ- 
ſibly approve itſelf to the true, genuine Reaſon of 
Man. Every thing in the Goſpel, enjoined on 
its Profeſſors to be believed, as a rational Doctrine, 
or practiſed as a natural Duty, relating to God, 
our Neighbour, or ourſelves, is a conſtituent, an 
eſſential Part of Deiſm, or of true, that is, natu- 
ral Religion, Now the ſingle Queſtion here, be- 

' tween Chriſtians and Deiſts, I conceive to be this, 
namely, Whether the Belief of natural Doctrines, 
and the Practice of natural Duties, are all that is 
ſtrictly neceſſary, with regard to the divine Appro- 
bation 3 and conſequently, human Happineſs, both 
preſent and eternal ? To the Solution of theſe mo- 
mentous Points, the ſerious Conſideration of the 


following, Propoſitions may have no inconſiderable - 
Tendency, 


I. Every 
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I. Every Duty, that indiſpenſibly obliges a Man 
to the Performance of it, muſt be founded on 
ſome apparent natural Reaſon ; for unleſs there be 
ſuch a Reaſon for the Belief of a Propoſition, or 
| performing an Action, whence ariſcs the * 
tion to either ? 


II. The Reaſon on which the Obligation to the 
Diſcharge of a Duty is founded, neceſſarily reſults 
from the Relation the Perſon to perform it ſtands 
in to the Party to whom it is to be performed. 


III. If the Reaſon of a Duty ariſeth from the 
Relation ſubſiſting between the Parties concerned, 
then *tis obvious, every ſuch Duty has its F ounda- 
tion in the Nature of I hings. 


IV. 'Whatſoever elſe goes under the Denomi- 
nation of Duty, cannot really be ſuch; but muſt 
have, by ſome unwarrantable Means or other, 
that Name (in ſtrict Reaſon unalienable) ſacrilegi · 
ouſly imputed to it. For were it really what it 
is pretended to be, viz. a Duty, it muſt, accord- 
ing to the preceding Propoſition, have its Foun- 
dation in the Nature of Things; and as certainly 
as it is not therein founded, the Obſervation of it 
as a Duty, in order to ſecure the Favour of God, 
and eternal Salvation, ſcems to be unneceſſary, and 
mere Superſtition, 


v. Natural 


(9) 


V. Natural Duties only are capable of being 
perceived by us to be Duties; theſe. having their 
Foundation in Nature, and the Reaſon of Things 
themſelves, are, in a Degree proportionable to our 
reſpective Faculties, to be traced out by us; but 
whatever has not its Foundation there, and 1s but 
authoritatively aſſerted to be a Duty, can never - 
poſſibly be perceived by us to be ſo, and mult 


neceſſarily be derived from Superſtition or En- 
thuſiaſm. 


VI. That adorable Being! who in infinite Wi. 
dom created us with reaſoning Powers and Facul- 
ties, very limited and confined, will, in Juſtice, 
require of us a Conduct, but proportionate to the 
Abilities of Perception and Action that we haye, 
and not according to what we have not. 


So that now, if from the due Conſideration of 
the aboye Propoſitions, it ſhould be thought ſuffi- 
ciently to apprar, that thoſe Duties only are ne- 
ceſſary to be believed and practiſed by us, the 
Reaſons of which we perceive to be founded in 
Nature; and the Diſcharge of which, in the beſt 
Manner we can, is intimately connected with our 
Happineſs, and the Approbation of him, whoſe 
Favour is better than Life; then it will follow, 
That if any thing elſe is enjoined as a Duty, in 
any, even in the Chriſtian Inſtitution, it cannot 
be neceſſary to be obſerved, in order to eternal 
Salvation. And as every Doctrine or Precept of 
| | C the 
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the Goſpel, that has its Foundation diſcernable in 
Nature, is an eſſential and conſtituent Part of the 
Religion of Nature, or Deiſm ; ſo Deiſm is all, in 
the Chriſtian Inſtitution, that can poſſibly approve 
itſelf, to the true, genuine Reaſon of Man. Let 
then the Waterlands, the Warburtons, and the 
Stebbings of the Age, If not for the ſake of Mo- 
deſty, yet for the ſake of the high Character they 
aſſume as Embaſſadors of Cu xis r, no longer ſub- 
ſtitute Scurrility, and Sophiſtry, in the room of 
Reaſon and Argument; but if they muſt be 
writing againſt the Deiſts, let them do it, by 
Fairly denying their real Principles, and openly 
avowing, and defending the contrary to them. 
What Honour they would reflect by this honeſt 
Procedure, on the Religion they profeſs, will ob- 
viouſly appear, by conſidering a few fundamental 
Principles of the Deiſts, the oppoſite to which, it 
will then fall to their Lot to maintain, 


I. There is a God ; that is, a neceſſarily-exiſt- 
ing, ſelf-ſufficient, and an infinitely perfect Being, 
who is, in and of himſelf, infinitely happy. 


II. Infinite Happineſs, conſidered as eſſential 
to the Deity, appears to be the Reſult of the 
Contemplation of his own effential Perfections, 
and a pure Conſciouſneſs of an invariable Conform- 
ity in Affection and Action, to Truth. 


III. Truth, W conſidered, has a ne- 
| _— | 
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ceſſary Exiſtence in Nature, independent of, and, 
in the Order of our Conceptions, prior to, the 
Will of any Being whatever. | 


IV. To us, the only conceivable Motive the 
ſupreme Being could have to create us, and every 
other Species of intelligent Beings, was that of 
communicating Happineſs to us, and them. 


V. Rational and intelligent Creatures are capa- 
ble of being in their Meaſure happy, as God is 
happy, but only, as in their Meaſure they are 
Pure, as He is pure: Or, in other Words, as 
they conſcientiouſly conform themſelves to the 


Law of Truth, and diſcharge the Obligations of 
Reaſon. 


VI. As, by our very Frame and Conſtitution, 
we are rendered incapable of Perfection, ſo the 
kind Author of our Beings, who could not make 
us but to be happy, will graciouſly accept a ſin- 
cere Deſire, and Endeavour, to know and do what 
is right, and Penitence and Amendment, in all 
thoſe Inſtances in which it appears to us we have 
done otherwiſe ; this being the neareſt Approach 
to Perfection, that, in our preſent State, we are 
capable of. 9 


VII. To aſpire aſter rational Happineſs, the 
ſame in Kind with that of the Deity, by an hum- 
ble Imitation of him, in all his imitable moral 

Perfections, 
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Perſections, is the only End of all true Religion. 
He therefore who really believes the Being of a 
God ; that he is poſſeſſed of every poſſible Per- 
fection; that he is neceſſarily happy in the Conſci- 
ouſucſs of the Perfection of his Being, and the ab- 
ſolute Rectitude of his whole Nature; that be- 
lieves likewiſe there is Truth in oppoſition to 
Falſhood, that it has a neceſſary Exiſtence in Na- 
ture, and who in his Meaſure regards it too, in 
the Whole of his Conduct, and thereby aſpires to 
aſſimilate himſelf to the Deity in Rectitude and 
in Bliſs, that is, aims by being pure as God is 
pure, to become happy as he is happy; is a truly 
religious Man, a proper Object of Divine Com- 
placence, a promiſing Candidate for Heaven, and 
the refined, intellectual Joys of that unknown, 
tho certain and immortal, State of Exiſtence. 


Having propoſed this equitable Method, * 
thoſe Gentlemen I have complained of, to regard in 
their dealing with the Driſt, I ſhall enter upon 
what I intended, namely, the propoſing to you 
my Difficulties with regard to Chriſtianity, in or- 

der to obtain Satisfaction; by making my Objec- 
tions to thoſe Doctrines that lie out of the reach of 
our Reaſon, to determine of their Truth or Falſe- 
hood; and thoſe Inſtitutions, which are confeſſedly 
no conſtituent Parts of Religion. As I appre- 
bend it to be the proper Buſineſs of the Under- 
ſtanding, to be chiefly imployed in the great Af- 
fairs of Religion, becauſe this is the only rational 
: a Means 
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Means of obtaining the ſole End of Being, viz. 
Happineſs; ſo in my Exerciſes of this Kind 1 
have deemed it my Duty to endeavour to acquire, 


and therefore have paid a ſteady Regard to, - 


Truth; and whether upon an impartial Examina 


', tion, I thought I found it among Friends, or 


Strangers, learned, or illiterate, whether agree- 
able, or contrary to the Notions I have been edu- 
cated in, I have treated it with equal Deference 
and readily embraced it, But as I am not more 
© certain of the Truth of any Propoſition than this, 
viz, I am fallible, and therefore may err; fo I 
chuſe not only to review my Sentiments myſelf, 
but alſo to call in to my Aſſiſtance a Friend, 
whoſe Ability and Integrity I am thoroughly ſatis- 
fied of, I bave above obſerved, that formerly 
when I heard you apply the Name, Infidel, to 
me, it gave me ſome Uneaſineſs ; but upon a 
repeated Enquiry into the Reaſons of that Uneaſi- 
neſs, I am far from finding; there were any juſt 
ones for it ; ſo that I venture to tell you, I think 
my preſent Sentiments may very properly be ſtiled 
Deiſm, as that imports the Religion of Things, 
and not of unmeaning, or many meaning Words; 
of the Hgart, but not of the Book. It is not no- 
minal, but real, Deiſm I now intend; and by 
which, Sir, I would fain be underſtood to mean, 
that Religion, which conſiſts of only ſuch Doc- 
trines and Precepts as appear to have their Foun- 
dation in Reaſon and Nature. And tho? it is ſaid 
by ſome, that Chriſtianity is grounded on natural 
Religion, and is an Improvement of it; yet, after 

| all 
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all that has been faid to exemplify it, or that has 
been offered in Proof of it, I cannot poſſibly con- 
ceive how an entire and perſect Structure (which 
is the Caſe of natural Religion) can only be a 
Foundation for a perfect Structure; or how a per- 
ect Religon can be improved; or what is eſſential 
to Man, can be but of ſmall Importance to him, 
in Compariſon of what is ſuperadded, and to 
which his Underſtanding is inadequate. To come 
to the Point, I think the grand Foundation of the 
Difference betwixt the Deiſts, and the Religious 
of all other Perſuaſions, is, whether any Doctrine, 
or Precept, that has not its Foundation apparently 
in Reaſon and Nature, can be of the Eſſence of 
Religion, and with Propriety be ſaid to be a re- 
ligious Doctrine or Precept. With regard to this 
Queſtion, Chriſtians may be put in two Claſſes; 
viz. Firſt, Thoſe who maintain, that Doctrines 
and Practices, which have no Foundation in Rea- 
ſon or Nature, may be of the Eſſence of Religion; 
and, ſecondly, thoſe who maintain, that Doctrines 
and Practices, which do not apparently appear to 
be ſounded in Nature and Reaſon, may yet, 
notwithſtanding, be of the Eſſence of Religion. 
Thoſe in the firſt Claſs, who maintain that Doc- 
trines and Practices, may, be of the Eſſence of Re- 
gion, tho' not founded in Nature and Reaſon, 
ſeem to be drawn into it, from a miſtaken Notion 
of the divine Sovereignty ; which they imagine 
will be properly exerciſed by the Deity, in doing 
and commanding what is repugnant to all his 
other Perfections. Ziglovius, a Dutch Author, has 
on 
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on this Principle affirmed, '** That God may; F l 
&« eaſe, out of the vaſt Sovereignty of bis Will, 
4 command. all that Wickedneſs which be has fan- 
&« hidden, and make it our Duty; and alſo” for- 
„ bid all that Holineſs which he bath commanded, 
* and make it become Sin to us,” This is to re- 
preſent that adorable Being, who is infinitely per- 
fect, as being perfectly capricious ; and ſtupidly 
endeavouring to raiſe the Glory of one of God's 
Attributes, on the Ruin of the reſt. Thoſe Chriſ- 
tians of the ſecond Claſs ſo far agree with the De- 
iſts, as to own that God, who is infinite in Know- 
ledge, and can never know things to be otherwiſe 
than they are in themſelves, cannot poſſibly conſi- 
der, nor conſtitute any Doctrine or Precept, to-beof 
the Eſſence of Religion, which is not ſo in itſelf, 
as not being founded in Truth and Reaſon. The 
Law and Religion of Reaſon and Nature, they 
readily acknowledge, as neceſſarily contain in 
them every. thing really and truly religious, as the 
Whole its Parts; and as neceſſarily exclude every 
thing of a different nature from them, as it is natu- 
rally different. But then they argue, that as the 
Religion of Nature, thus abſolutely conſidered and 
in its full Extent, is only known to God, it he ſhould 
be pleaſed to make a ſupernatural Revelation of ſuch 
Parts of that Law to us, which our unaſſiſted Reaſon 
could never have diſcovered; ſuch a Revelation 
ought to be gratefully received, and readily acknow- 
ledged. And tho? no Doctrine, that has not its Foun- 
dation in Reaſon and Nature, can be a truly religi- 
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ous Doctrine; yet Doctrines that have ſuch a Foun- 
dation (though that does not appear) may if God 
pleaſes, be communicated to us, cither by himſelf 
immediately, or mediately by his Agents, without 
any Reflection on, or Repugnancy to, any one of 
his Attributes. And this, ſay they, is the Caſe of 
all the ſpeculative, metaphyſical, and ſublime 
Doctrines contained in the Scriptures, which col- 
lectively compoſe the Chriſtian Faith; theſe are 
ſo many Revelations of the Law of Nature, which 
unaſliſted Reaſon could not diſcover ; and though 
they remain incomprehenſible, and lie out of the 
Reach of Reaſon, yet when that which is imper- 
ſect ſhall be done away, and Faith is turned into 


Viſion, they will then n to us to de en 
in * and * 0 | 


From the Caſe ik rirly nnd; 1 think, it 
appears, that the Difference betwixt thoſe rational 
_ Chriſtians and the Deiſts, will, without any far- 
ther Trouble, be adjuſted, when this Propoſition 
(Which Chriſtians lay down for a certain Truth) 
vix. That the Collection of Writings commonly 
called the Scriptures are of divine Inſpiration, and 
a Revelation from God to Mankind, be plainly, 
and clearly, made appear to be ſo, Seeing then, 
it is only ſeemingly, and but in Appearance, the 
Dieiſt and the more rational fort of Chriſtians diſ- 

pute, whether Doctrines that in themſelves are 
truly religious, muſt as ſuch, neceſſarily have 
their Foundation in Reaſon and Nature ; the real 

9 | Queſtion 
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ion between them is reſolved into this, vix⸗ 
Whether thoſe Scripture Doctrines that cannot be 
perceived, by Reaſon, to have their Foundation 
in the Reaſon and Nature of Things are, not- 
withſtanding, certainly thus founded; and ought 
to be allowed to be ſo, only becauſe they ate c 
tained in the Scripture, Now the Reſolution of 
this material Queſtion altogether depends upon the 
Proof that is to be made by Chriſtians, that the 
Scriptures are a divine (*) Revelation, and the very 
Word of God. For if that Point be proved the 

| Controverſy at once is at an end; thete being ne 
true Deiſt, that will heſitate a Moment to allow, 


(% By divine Revelation, and the very Word of God, fl 
not meant any Light, Information, or Inſtruction Men may 
have attained to, touching a Deity, their Duty to him, Sc; 
| from the Conſideration of the natural World, and in the dug 
Exerciſe of their natural Powers, (as the inviſible a of 
God are clearly perceived by his Works, bein 
by che Things that are made); but ſach Light, Tm 
or Inſtruction as has been communicated to Men, in and by 
ſome immediate, particular, and ſpecial Intetpoſition of the 
Deity, for that Purpoſe ; this is, properly ſpeaking, divine 
Revelation, and the very Word of God, Nevertheleſs, as 
all moral or religious Principles, that are founded in Reaſon, 
are worthy of God, and agreeable to him; ſo theſe, in 4 
very looſe and improper Senſe, may be called divine Revela- 
tion, what way ſoever we attain to the Knowledge of them: 
And therefore, not to contend about Words, let it be ad- 
mitted to eall ſuch Principles divine Revelation, only let it 
be remembered, that all ſuen Principles have an equal Title 
to be called a divine Revelation, uſing the Terms in the ſame. 
Senſe, whatever Writing or Book they may be containgdin. ” - 


(8) 


chat what God faith; is Truth, becauſe he knows 
all things, and therefore cannot err himſelf, nor 
will he deceive, or impoſe upon us. In order then 
to a proper Determination of this momentous Af- 
fair, the Reaſons, upon which the Belief of the di- 
vine Original of the Scriptures is built, are to be 


produced, by the Chriſtians on one Side, in all 


their Weight; and to be examined, by the Deiſts 
on the other, with that Impartiality, and Indif- 


ference to every Opinion, as ſuch ; which alone can 


properly denominate them Lovers of Truth. 


But alas! alas! here we have a ſurpriſing In- 
ſtance of the want of Unanimity among Chriſti- 
ans, where it ſeems to be ſo peculiarly requiſite, 
that without it, they muſt not only expect to fail 
of convincing the Deiſts of the Truth of their 
Cauſe, but alſo render it a doubtful Point whe- 
ther they are rationally. convinced of the Truth of 
it themſelves. For if we begin with the Roman 
Catholics, who have vaſtly the Advantage in 


point of Numbers, and plainly -aſk them, How 


know you the Burr (which with them in- 
cludes the Apocryphal Books) to be the Word of 
God? they anſwer, By the Teſtimony of the Church, 
and aſſure us we cannot be certain of it, by any 
other Argument. This Anſwer of the Catholics 


to the Queſtion propoſed, is ſo wide of the Pur- 


poſe, to ſatisfy an honeſt Enquirer, of the Reality 
of the Inſpiration and Tofallibiliry of the Scrip- 


; . that it ſatisfies bim, he is only to expect, 


— 


£49 
fallible, human Teſtimony in Proof of it. The 
| Weakneſs, and Abſurdity of this Method of Proof, 


has been ſo fully ſhewn, by ſome eminent Proteſti- 


ants, as to render it perfectly needleſs, for Deiſts, 
to make any Repetition of what is ſo generally 
known and approved. It will therefore be proper 
to proceed to the Examination of ſome of the 
principal Anſwers vouchſated us by Proteſtants ; 
J fay, by Proteſtants, becauſe tho? they would 
ſeem to agree in that general Propoſition, wiz, 
The Scriptures are known to be the Word of God 
by themſelves, in Oppoſition to the Papiſts, who 

ſay they are known to be ſo only by the Teſti- 
mony of the Church; yet they really differ as 
widely one from another, as from the Papiſts ; 
not only in laying the Foundation, but in their 
reſpective Superſtructures built upon it. One 
maintaining, that they are known to be the Word 
of God by themſelves, to thoſe only whoſe Eyes 
the Spirit of God is pleaſed in a diſtinguiſhing 
manner to open, to perceive the certain Cha- 
racters of divine Truth in them. Another main- 
taining, that they are to be known, and will ma- 
nifeſtly appear, to be the Word of God by them- 
ſelves, upon an honeſt Inveſtigation of mere na- 
tural Reaſon, to any Man who ſhall ann 
nt it about them. | 


di Pemble, in his Treatiſe of Graes and | Fach 
fays,” * Ie know. the Scriptures are the Mord of 
«God 0 themſelves, the Spirit of God opening our 
20% : 6 * yes 
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#6 Eyes to fee thoſe natural and lively Charatters of 
divine Truth, which are imprinted on thoſe ſacred 
Volumes. But bow (he aſks a little after) doth 
** the Holy Ghoſt reveal unto us the Truth of Scrip- 
% ture ?” (he anſwers) By removing thoſe Im- 
%  pediments that binder, and by beſtowing thoſe 
% Graces, Illumination and San#tification, that make 
$* us capable of this Knowledge,” To animadvert 
upon the particular manner of knowing the Scrip- 
tures'to be the Word of God by themſelves, or by 
knowing them to be ſo, by ſomething beſides 
themſelves, as it is beſide my preſent Buſineſs, I 
ſhall omit it, and only confider the Propoſition in 
its obvious and direct Meaning. To this Propo- 
ſition then, we know the Scriptures to be the 
Word of God by themſelves, as an Anſwer of a 
Party of Proteſtants to the Queſtion above, (viz. 
How know you the Scriptures to be the Word of 
God ?) the Roman Catholics in their Turn re- 
ply, that Scripture is delivered to moſt Proteſt- 
ants by Tranſlations, and they depend upon the 
Skill of fallible Men, who may err, and of whom 
it is certain that ſome of them have erred, becauſe 
their Tranſlations are contrary : So that according 
to the Papiſts, if the Scriptures were primarily and 
In themſelves the Word of God, yet it does not 
follow that the tranſlated Scriptures of Proteſtants 
are ſuch ; as but one of the many Tranſlations can 
be right; and which of them all is that one, Can- 
not certainly be determined ; becauſe the Scrip- 
"oY May have undergone, with all other Al- 

terations, 
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terations, the Alterations which Language is un» 
avoidably liable to; and conſequently, the Scrip- 
tures of Proteſtants cannot be known to be the 
Word of God by themſelves. But admitting 
that this Objection of the Papiſts is of no Weight, 
and that the Scriptures haye been truly tranſlated 
from the Languages they were originally written 
in; yet, as they have paſſed through the Hands 
of many Tranſcribers in thoſe Languages, ho 
' had it in their Power greatly to corrupt them, and 
we cannot be certain but they were ſo corrupted ; 
it follows, the Scriptures in theſe latter Ages, can - 
not poſſibly be proved to be the Word of God 
by themſelves. And that this Argument may 
be extended to its utmoſt Bounds, let it be ad- 
mitted, that. the Scriptures have .not ſuſtained 
any Injury by Tranſcribers ; the Queſtion will 
return, How are they to be known to be the 
Word of God by. themſelves? Is it by their own 
Teſtimony, concerning themſelves? or by the Rea- 
ſonableneſs, and apparent Truth, of each, and all 
the Doctrines and Precepts contained in them? 
As to the firſt, viz, their own Teſtimony con- 
cerning themſelves, this alone cannot be a proper 
Ground of Credence ; ſeeing. this is as poſitively 
affirmed of itſelf, by every other traditionary Re- 
velation throughout the World. Beſides, their 
own Teſtimony cannot yield a proper Ground of 
Conviction to an unbiaſſed Enquirer, becauſe thoſe 
Enquirers are not previouſly convinced of the ac- 
_ Inſpiration, and abſolute Infallibility of the ſe- 
veral 


ed. 


once gained, they might certainly know the Scrip- 
tures to be the Word of God by themſelves ; for an 


_ infallible Teſtimony of an inſpired Author in the 


Caſe, would effectually extinguith all future Doubt 
concerning it. But this Aſſurance of the Infallibi- 
Rey and Inſpiration of the feveral Authors of 
thoſe Books called the Bible, is the very Point in 
Queſtion, and required to be proved z. and of which 
its own Teſtimony concerning itſelf can be no pro- 
per Evidence. As to the ſecond kind of Proofs, 
viz. TheReafonableneſsand apparent Truth of cach 
of its Doctrines and Precepts reſpectively, this is 
not ſo much as pretended by thoſe Proteſtants 
whoſe Anſwer we are now particularly confider- 
ing for they propoſe not to ſee the Character 
of divine Truth in the Scripture, by any other 
Means, than that of having their Eyes. ſuperna- 
turally opened for that purpoſe ; theſe Gentlemen 
being too much of a piece to expect Proof in any 
other way. Mere Morality and the bare Exer- 
eiſe of our natural Powers in Matters of Religion, 
they eſteem altogether ineffectual with regard to 
Salvation 3 and things beyond Morality, and out 
of the Verge of human Reaſon, they are ſo well 


aſſured are not to be acquired by Reaſon, that they 


aſcribe the Acquiſition of them, wholly, to the 
Operation of the#Holy Ghoſt, And as the Ope- 


ration of the Holy Ghoſt, and the Teſtimony 


grounded upon it, is merely arbitrary, and ex- 
tende no farther than to him hom it operates up- 


on ; 
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on; fo it cannot poſſibly be enquired into, apehag 
Ground of Conviction to another.. 

So that this Method of proving the. Scriptures 
to be the very Word of God. by themſelves, vis. 
by reaſoning upon the Subject Matter contained 
in them, falls to the Lot of the rational Divines, 
the Friends of Liberty, and free Debate 3 who 
own with the Reverend Mr. Chandler, . That the 
Religion of Chriſt muſt be underſtood before it can 
or ought 10 be believed; and that it muſt be prog- 
© ed to be a conſiſtent and rational Religion,” before 
4 Men can be under any Obligation 40 receive it.“ I 
ſhall chearfully and carefully attend to what they 
have to offer in Defence of their Hypotheſis, and 
allow their Arguments all their real Weight. The 
Reverend Mr. Chillingworth, who was perhaps the 
greateſt public Defender the Proteſtants: ever had 
to boaſt of, in p. 53 of his Religion f Proteſtants 
a ſafe Way to Salvation, has a Sentence well worth 
regarding. This great Man interrogates his Ad- 
verſaries thus, If Scripture cannot be the Judge 
„ any Controverſy, bow: ſhall that touching the 
1 Church and the Notes of it be determined ? 
And if it be the ſole Fudge of this one, why may it 
« not of athers ? wwhby not of all ? thoſe only excepted, 
„ wherein the Scripture itſelf is the Subject of the 
«© Dyeſtion, which cannot be determined but by natural 
% Reaſon, the only Principle beſides Scripture which 
% is common 10 Chriſtians,” So that the Principle of 
the natural Blindneſs of the human Underſtanding, | 
and the abſolute Neceſſity of its being ſupernatu- 


rally 


vally illuminated, in order to perceive the Charae- 
ters of divine Truth in the Scriptures, is wholly ex- 
cluded, and natural Reaſon is affirmed to be the 
Jadge in thoſe Controverſies, where the Scripture 
irſelf is the Subject of them. According to this 
great Man then, the Scriptures will appear to be 
the Word of God to every Man, who, in the beſt 
manner he can, does exerciſe his Reaſon, in the 
Peruſal of them. If then the great Controverſy, 
in which the divine Authority of Scripture is 
the Subject, cannot be determined but by na- 
tural Reaſon, and natural Reaſon can determine 
as it is here ſuppoſed; if it determines in its Fa- 
vour, it muſt be, becauſe all the Parts of it are 
not only proper Subjects of its Examination, but 
likewiſe appear when examined to be apparently 
reaſonable. But Matters ſupernatural are inca- 
pable of an Examination by natural Reaſon ; and 
therefore, are incapable of being apparently rea- 
ſonable, or being approved of as ſuch by our 
reaſoning Faculties, And if there are ſuch ſuper- 
natural Matters in the Scriptures, as I preſume 
muſt be admitted, theſe cannot be pronounced by 
Reaſon (the allowed Judge in the Caſe) to be at 
all the Word and Revelation of God, Where na- 
tural Reaſon is Judge, it appears to be, if not im- 
poſſible, at leaft highly improbable, that it ſhould 
determine rightly concerning the Truth or Falſe- 
neſs of ſupernatural Matters. And upon the cloſeſt 
Inſpection into this grand Affair, I am for the 
preſent pretty well convinced that not only the 
wie | great 
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great Chillingworth, but our diſtinguiſhed Mo- 
derns, among the rational Divines, with all their 
Refinement, are equally gravelled with their Pre- 
deceſſors, when they come to the Diſcuſſion of 
this unmanageable Point, viz. that the Scriptures 
are known to be the Word and Revelation of God, 
upon an honeſt Inveſtigation of mere natural Rea- 
ſon, to any Man who ſhall impartially exerciſe it 
about them. For can a thing be but what it is, and 
yet be more than what it is at the ſame time? can 
a Man have but the Underſtanding of a Man, and 
yet diſcern that which is quite out of the Reach 
of the human intellectual Faculties to perceive? 
which muſt be the Caſe, if Man can by his Rea- 
ſon diſcern the Truth of a Propoſition, that is 

above his Reaſon, or. be rationally convinced of 
the Truth of what lies quite out of the Reach'of 
his reaſoning Faculty to form any Judgment at all 
about. And tho' ſome of our Divines have ad- 
ded to the Evidence ariſing from the internal Cha- 
raters of the Scriptures, the external Evidences of 
Prophecies and Miracles, in order to prove the 
Scriptures to be a divine Revelation, and the Word 
of God; yet theſe external Evidences fall greatly 
ſhort of giving proper Proof in the preſent Caſe ; 
for were all the Prophecies that have ever been 
given forth by Jews, Sibils, Chriſtians, or others ; 
and all the Miracles that have ever been wrought, 
taken into the Account, and conſidered either ſe- 
parately, or collectively, they would fall ſhort of 
proving all the following Points; namely, that all 


E thoſe 
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Trafts, commonly called the Bible, were written 
by the Perſons reſpectively whoſe Names they 
bear; that the Deity immediately dictated to, 
and impreſſed upon, the Mind of each Writer, the 
Subject Matter contained therein, effectually re- 
ſtraining each one from mixing his own Concep- 
tions, with what had been thus dictated to him; 
and that theſe Books have been faithfully tranſ- 
_ mitted from their reſpective original Copies down 
to us, without any Corruption, Alteration, Addi. 
tion, or Diminution ; and if Prophecy and Mi- 
racles fall ſhort of proving theſe Points, which 
moſt certainly they do; then conſequently, they 
fall equally ſhort of proving the Scriptures to be 
a divine Revelation, and the very Word of God- 
Nevertheleſs, as to all thoſe intelligible Parts of 
Scripture, which approve themſelves to the human 
Underſtanding, by obviouſly appearing to have 
their Foundation in Reaſon and Nature, tho' a 
Dieiſt cannot admit them to be immediately re- 

vealed in a miraculous and ſupernatural Manner, 
to the reſpective Perſons by whom they are exhi- 
bited to the World; becauſe it does not appear to 
him that they have been proved to be ſo, and be- 
cauſe they are to be diſcovered to be what they 
are by the human Underſtanding, in the ordinary 
and natural Uſe of its Faculties; yet he readily 
admits that they are worthy and valuable Truths, 
and willingly pays to them all that Veneration 
and Regard, which is ſuitable to the Dignity and 
; Importance 
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Importance of the ſeveral Subjects they relate to. 
And as to all the myſterious and unintelligible 
Parts of Scripture, they are the ſame as if they 
were not, as to any good Purpoſe that can be 
ſerved by them; for as St. Paul has juſtly ob- 
ſerved, If the Trumpet gives an uncertain Sound, 
who ſhall prepare bimſelf for the Battle ? St. Paul's 
reaſoning, 1 Cor, cap. xiv, on the Subject of ſpeak- 
ing in an unknown Tongue, is certainly juſt, and 
worthy to be conſidered 3 and the Caſe is the 
- ſame with regard to unintelligible Propoſitions. 
There are, it may be ſaid (faith the Apoſtle 
Verſes 10, 11.) So many kind of Voices in the 
World, and none of them are without Signification, 
| Therefore, if I know not the Meaning of the Voice, 
T ſhall be to him that ſpeaketh a Barbarian z and he 
that ſpeaketh ſhall be a Barbarian unto me. So that 


according to St. Paul, were the Deity to give 


forth myſterious, and unintelligible Propoſitions to 
his Creatures, he would be a Barbarian to them ; 
and they would be Barbarians unto him; but, 
| ſurely, the Deity will not be ſuch a Trifler, and 
therefore the Suppoſition is not to be admitted; 
and conſequently an unintelligible Propoſition gives 
a clearer and ſtronger Proof that ſuch a Propoſi- 
tion is not of divine Authority, than any external 
Evidence can poſſibly give that it is. So that 
thoſe Gentlemen who undertake to prove the Scrip- 
tures to be the very Word of God by the Scrip- 
tures themſelves, if they will effectually anſwer 
the real End of this toilſom Enterprize, are to de- 
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monſtrate that thoſe Parts of Scripture objected to 
by the Deiſts, as unintelligible, now they are re- 
vealcd in the Bible (whatever they may have been 
before) are on a level with natural Reaſon, and are 
approvable by it ; for otherwiſe, how apparently 
ridiculous muſt it be to ſay, that they are revealed 
to, and lent in aid of Reaſon, and likewiſe that 
they are to be judged of by it ; which Point, if I 
am not miſtaken, has been found to be an inſu- 
perable Difficulty to them. However, let the 
Matter be brought to a fair Tryal. 


+ "Theſe, Sir, you know are the weighty Points which 
for many Years paſt have been conteſted by the 
biblical Believers, and Rationaliſts; and to which 
Side Truth inclines, I muſt own, ſeems to me at 
preſent no difficult Matter to determine, Many 
of the Former, it mult be acknowledged to their 
Praiſe, have not uſed the circumſtantial Advan- 
tages they were incidentally in the Poſſeſſion 
of, to favour their Cauſe, but have reſted it upon 
the ſingle Foot of Reaſon and Argument ; and 
being put upon this Foot, the rational Free-think- 
ers have readily engaged; the Conſequence of 
which has been, that not only the different Schemes 
entire, but alſo in all their material Parts, have 
been diſtinctly placed, and viewed in all their dif. 
ferent. Points of Light. And by this Means, a 
true Judgment may have been more eaſily formed 
than before, by Men of all Degrees that'were diſ- 
poked to judge for 3 on which Side 

Truth 
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Truth (the only valuable End of all our theologi- 
cal Enquiries) lies. And tho? many great Men on 
the traditionary Side have diſplayed their Abili- 
ties, and have acquitted themſelves honourably 
yet a Man of your Peneration and Integrity, may 
poſſibly have perceived, that ſince all enthuſiaſti- 
cal Superiority, and ſuperſtitious Deference has 
been diſclaimed by them, they, even they, are re- 
duced to the hard Fate of capitulating, or elſe re- 
treating under the Covert of idle Diſtinctions and 
' myſterious Darkneſs. Fairly producing, and 
chearfully ſubmitting, to your Examination, the 
Reaſons why I think this to be the Caſe, was one 
of the two principal Motives to my preſenting you 
with this Epiſtle ; well knowing that if I failed in 
my Endeavour, you, . who I think are, as far as 
any Man can be, a rational Chriſtian, would ſhew 
me in the very Spirit of Religion, wherein I did 
ſo. Nothing then, I think, can have a more 
probable Tendency to furniſh me with an Op- 
portunity occaſſonally to offer you my Reaſons 
why Truth beams forth on the Rationaliſts, than 
attending to the Arguments of ſome rational Di- 
vine, who has been generally applauded for diſtin- 
guiſhing himſelf in ſome important recent Con- 
troverſy, as much for the Cogency of his Reaſon- 


ing and fair Dealing, as for the Eloquence and Or- 
der of his Writings, | 


The Controverſy between the ingenious moral 
Philoſopher, who es the Trial of the Mi. 


neſes, 
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aſſes, and the learned Author of that Trial, as it 
affects but a Part or ſingle Doctrine of Chriſtian- 
ity may not be ſo proper to ſelect our Chriſtian 
Advocate from, as that introduced by the Author 
of Chriftianity not founded on Argument ; becauſe the 
Latter is general, and affects the whole Cauſe, 
And as many have taken in hand to anſwer the 
Tract I referred to, thereby to remove from Chriſ- 
tianity thoſe Difficulties which, - according to that 
Performance, it may ſcem to be incumbered with; 
ſo 1 have ſingled out Dr. Benſon from the reſt to 
be the Chriſtian's Champion, becauſe by his culti- 
vating the Dialogue Stile in his Diſcuſſions, he has 
rendered himſelf more popular, and by his being 
very copious, may be thought to carry the Weight, 
and Strength, of all the reſt. This Gentleman has 
o ſtrenuouſly oppoſed, in ſome Parts of his Book, 
his enthufiaſtic Brethren, and their Scheme of 
Chriſtianity, which has been exhibited to the 
World, by the Author of Chriſtian ity not founded 
on Argument, as to render his own Principles a 
Subject of Diſpute ; and has effectually anſwered 
that Author's real Deſign (ſuppoſing him to have 
been a Deiſt) by his frequently falling full into 
the Scheme of the true Deitts, and tacitly, at Jeaſt, 
acknowledging that all they contend againſt in 
Chriſtianity, is indefeaſible on the foot of Rea- 
ſon, : 


Dr. Benſon having (in Page 82) roundly aſſert- 
#d, without Heſitation or Reſtriction, that the ra- 


| Chriſtianity, in Contradiſtinction to ſuch as are 


1 
tional and examining Believer, when he has prov. 
ed all things, holds faſt that which is good, and 
what is good, in all Caſes of Importance, may 
readily be diſtinguiſhed from what is evil 3 I beg 
leave to offer the following things to Conſiderati- 
on, which being natural Inferences from the above 
Poſtulatum, call for a particular Regard. 1. That 
Matters of Faith, ſuch I mean as are peculiar to 


evidently eſſential to natural Religion, are ſo far 
from admitting a ready, that in their very Nature 
they are incapable of admitting any, Diſtinction at 
all, to any mere human Underſtanding, concern- 
ing what is right, or wrong, good, or evil in 
them ; becauſe were their Truth and Goodneſs 
thus perceivable, they would plainly appear to be 
Parts of natural Religion; and were the Contrary 
thus perceivable, then they would as plainly ap- 
pear to be no Parts of true Religion at all. 
2. Therefore, according to Dr, Benſons own De- 
finition of Caſes of Importance, Matters of mere 
Chriſtian Faith cannot be reckoned as belonging 
to them ; becauſe he expreſly ſays what is good, 
in all Caſes of Importance, may readily be diſtin- 
guiſhed from what is Evil, 3. As in mere Mat- 
ters of Morality only, Reaſon can readily diſtin- 
guiſh what is morally good from what is morally 
evil; ſo mere Matters of Morality only can, ac- 
cording to Dr. Benſon, be Caſes of Importance; 
that is, with regard to the Favour of God and 
eternal Salvation. Here, ſurely, it ought to be 


preſumed 


( 32 ) 


preſumed that Dr. Ben/on wrote what he judged to 


be Truth, elſe his Integrity is arraigned, and con- 
ſequentiy, that he really 'thinks thoſe Caſes only 


to be of Importance, in which he ſays Good and 
Evil may readily be diſtinguiſhed ; and in which 
we are tied up in the Iſſue (not by an arbitrary 
Injunction implicitly to believe; but) by the Force 
of Truth, by the Reaſon of Things, or by Argu- 
ment and Evidence, And if Dr, Benſon does re- 


ally think as above, then I ſhall venture to infer, 


that he and the aſſuming Free-thinker are brought 
to ſhake Hands ; and notwichſtanding they ſeem 
to differ, yet in all Caſes of Importance they en- 
tertain the ſame Sentiments, But, perhaps, I ſhall 
be told that I have been too haſty in drawing my 
Concluſion ; for tho? what Dr. Benſon has ſaid as 


above, when conſidered alone (and apart from the 


manifeſt Deſign of his Book) affords in Appearance 


ſome Ground for it; yet he afterwards explains 
himſelf, and exhibits his real Sentiments, by mak- 
ing it his Buſineſs to prove that Reaſon is not the 


only Guide in important Points of Faith; and to 
ſhew the Uſe of Reaſon in Matters of Religion. 
Well, it is Truth and not Conqueſt I am in Pur- 
ſuit of; and therefore, If Dr. Benſon can make it 
appear, by Reaſon, that Reaſon is not the only 


Guide in the Caſe under Conſideration, and is only 
to be uſed in Subordination to ſome ſuperior, di- 


rective Principle in the human Syſtem, tho' he 


would hereby greatly contradict himſelf ; yet that 
mall be no Bar to my Conviction; I ſhall readily 


ſubmit 


(ane 
ſubmit to the Force of his Argument, and thank 
him for helping me on in my ways '+ 
Dr. Benſon ſays, of a large Citation he had juſt. 
made from the Book he attempted to anſwer, the, 
apprehended that the Auibor had in this, as well 
“ as many other Particulars, miſrepreſented the ra-- 
 ©6' tional Divines, He has indeed infinuated, p. 4% 
that the rational Divines look upon Reaſon as ib 
© only Guide in Matters of Religion. So again, p. 
40, and 56, as if they held that a Man might a. 
* tain to the Belief of revealed Truths, by the Strength. 
« of bis natural Faculties; and ſo in other Places,” 
„% Whereas the rational Divines themſelves would 
*« ſay, that Reaſon is not the only Guide in Maiers 
, Religion, but that Reaſon” and Scripture are: 
* both to be regarded; and that without the Serip- 
 *© tures Reaſon or Mens natural Faculties would neuer 
have found out many things that arerevealed in the\ 
Bible,“ p. 9o, 91. Lis true indeed they never” 
could ; and the great thing at which many ſerious 
and inquiſitive Men boggle, is, that now they are 
revealed (as it is called) they are no more to be 
underſtood, or judged of by the human Powers, 
than they were before to be found out by them 3 
and conſequently. (according to Dr. Benſon) cannot 
be Matters of Importance; and how ſuch things 
can with Propriety be laid to be revealed, they 
think ſtands very. much in need of à Revelation 
to explain. Methinks it ſhould be thought, by 
the Advocates of this Species of Revelation, to be 
the proper Buſineſs. of its Vindicators, | either to 
2 i F bew 


134); 
thew how things can with Proptiety be ſaid to be 
revealed to the human Race, of which Man has 


no Faculty capable of forming an adequate Idea 
or Judgment; or elſe that the Opinion of our hav- 


— ing no Faculty equal to the Truths revealed, is a 


vulgar Error, and that though Reaſon is unequal 
to ſuch a Taſk, yet there is in Man a Principle 
befides, and ſuperiour to his Reaſon or Under- 
, Rtanding, by which the things revealed are to be 

conceived and judged of. In ſhort, to talk of 
a Revelation of certain things, to certain Beings, 
vhoſe uppermoſt. Faculty is incapable of under- 
derſtanding them, is an apparent Abſurdity and 
Contradiction. And likewiſe to talk of a Revela- 
tion of things to Men in Aid of Reaſon, which 
tho eaſily underſtood, yet Rraſon cannot diſcover 
any proper uſe can be made of them, is alike ab- 
ſurd and contradictory, That God will judge the 
World in Righteouſneſs, and deal with every one 
according as he ſhall render ' himſelf the proper 
Object of divine Clemency, or Reſentment, is a 
Doctrine which obyioufly appears to have its 


Foundation in Reaſon and Nature; and moderate 


Underſtandings can eaſily diſcover its Uſefulneſs, 
as it naturally tends to engage Men to act right, 
and to reclaim them when they have acted other- 
wiſe ; and therefore is not to be conſidered as ſu- 
pernatural, nor ſuperrational. But that God will 
judge the World by Jeſus Crit, does not appear 
to have its Foundation in Reaſon and Nature; as 
there does not appear to the human Underſtand - 
- WESC 4 ing 
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ig any Principle, any Premiſes from which this 
Concluſion may be fairly drawn, viz. that God 
will judge the World by a Subſtitute 3 much leſs 
that he will do it by Jeſus Chrift. And as God 
will judge the World in Righteouſneſs; ſo it ap- 
pears to human Reaſon to be quite indifferent, and 

of no Conſequence, to the Creature who he is judg- 
ed by, whether by the ſupreme Deity immedi- 
ately, or by a Subſtitute z and if by a Subſtitute, 
then whether by Jeſus Chriſt, or any other Agent. 
1 ſay, it muſt be a Matter of Indifference to the 
Creature, who ſhall be his immediate Judge, pro- 

vided Righteouſneſs be the Rule of that Judg- 
ment z- becauſe kis Sentence will be the ſame, And 
if Reaſon c cannot make any Improvement of this 
revealed Doctrine, viz. That Feſus Chriſt will 
judge the World, which, ſurely, it cannot; then 
how can it be ſaid with either Propriety or Truth 
that it was given in Aid of it? And if the Know. 
ledge of this Truth (admitting it to be a Truth) viz; 
That Feſus Chriſt will judge the World, be of no 
more Conſequence to Mankind in general, than 


the Knowledge of this Truth, viz; there is a burns 


ing Mountain in the Kingdom of Naples, is to the 
People of England in particular; then this is 
zuſt Objection againſt the Divinity of this Doctrine; 
becauſe it is greatly improbable, that God ſhould 
ſpecially interpoſe, to acquaint the World with 
this, or any other Truth, the Knowledge of which 
Mankind would do altogether as well without. 
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| bat that the rational Divines hold a Man may 


attain to the Belief of revealed Truths, by the 
Strength of his natural Faculties, Dr. Benſon inſi - 
nuates they hold no ſuch Doctrine: and at the 
ſame time informs us whatzit is, in this important 


Affair, they do hold; namely, That as human 


Reaſon is greatly - limited and imperfect, and 
has been exceedingly perverted and abuſed; Re- 


velation came in aid of it; and is a glorious ad- 


60 ditional Talent, for which they who haye the 
$+- Benefit of it are accountable, but not thoſe who 
% have no Opportunity of coming acquainted 
„„ich it.“ That human Reaſon is greatly li- 
mited and imperfect, is a Tenet held by all ra- 
tional Men as well as by all rational Divines; all 
ſuch being very ſenſible, that the Deity alone is 


poſſeſſed of unlimited and perſect Reaſon. That 


Reaſon has by ſome Men been greatly perverted 
and abuſed, will be readily granted; but that it 


has been univerſally ſo, will nat be readily admit- 


ted. If human Reaſon be greatly limited and im- 


perſect, then muſt it not be fair and equitable to 


expect that human Conduct at beſt will be pro- 
partionably ſo? And if God acts conſonant to the 
maſt perfect Reaſon, then will he not do it in 
theſe Inſtances, as well as in others, viz. over- 


look thoſe leſſer; Miſcarriages in his Creatures that 


are the natural Offspring of human Weakneſs , 


and. pardon ſuch greater Offenders, as render thetn- 


* the proper Objects ol * by their Peni- 
denes 


4 


tence and Amendment ? That human Renſon is 
r limited and imperfect, is — 
which is readily ſubſcribed to, on all hands; but 
what Purpoſes' this limited Faculty was intended 
to ſerve, and is actually capable of, are Points, 
in which Men greatly differ. The Freecthinlker 
conceives that human Reaſon, or that Principle of . 
Diſcernment which takes place in Man, and 
makes a Part of the human Conſtitution, Was | 
| Intended by the Author of our Beings to diſeo- 


ver, and to aſcertain, the Truth of ihe" een 
Fee aratnah 75 „ e Dk 2 


- 
; W 


. That we Giſt Cauſe of all things'3 is ha N 
not only of the moſt boundleſs Power, but alſo· of 


the moſt unlimited and perfect Reaſon or Under- 
nn, 
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OLE Thati in ne there is the hike MOON 
of every Caſe chat can poſſibly exiſt, or reſult from 
the infinitely various Poſitions and Modifications 
of either ſimple, or complex Ideas, Propoſitions, 
or things, at leaſt, of all thoſe Caſs tie "Ie _ 
' wrong can poſſibly be relative to. 


III. It may fairly be preſumed, chat infinite 
Reaſon is alone capable of diftinguifhing unner-. 
ringly, betwixt Right and Wrong, in all, and 
every of that infinite variety of _ that yer 
has, does, or can * exilt, . 
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ui IV How: far each Individual of the human 


Species can, or may in Reaſon and Equity be ex- 
pected to go, in conformity to the immutable 
La ef Reftitude, in Judgment and in Practice, 
is. probably only known to God; and as we can- 
not know, ſo we og not e rang to deter- 
min concerning it, | | 


5 re | 


9 1 we . ke Tone, 
ledge, of Nature, of each others intellectual Abili- 
ties and moral Conduct, much more of the ab- 
ſtract Nature and Perfeftions of God; yet we are 
in general as certain as we are of the Exiſtence of 


ſuch a Being, that he is poſſeſſed of every poſſible 


Perfection; and will not, in any the leaſt Inſtance, 


deviate in his Conduct from perfect Rectitude. 


VI. Therefore, God will require a 2 


. of Conduct (if 1 may expreſs i it thus) from his im- 


perfect Creatures, but in Proportion to the Per- 
ſection of their Reaſon; for to produce a Rectitude 
of. Manners more perſect or conformable to Truth, 
chan they have Reaſon or WO IEG to are 
them to, is impoſſible. „ | 


VII. To govern our Conduct by our Reaſon is 
our Duty, and is all that God requires of us; and 
to neglect to regulate our Conduct by our Reaſon, 


in that. Proportion which God has been pleaſed o 


«diſpenſe it to us, is criminal, or blame - worthy. 


A . 


( 39) 
VIII. As there is no Individual of our Spe- 
cies, but has been more or leſs guilty, of deviat- 


= ing from the Rule preſcribed him by his Reaſon, 


either the whole Species are unpardonably guilty - 
before God, or elſe Repentance and Reformation 
are the Means of Reconciliation with him, and of 
refloring us to his Favour. TOA 
IX. That . ad Ruforiturtin'? are hs | 
natural Means of reconciling us to God, when we 
are conſcious of our having offended him, is ma- 
niſeſt from theit being invariably recommended to 
us by our Reaſon, on all ſuch Occaſions, as the 
Means proper for effecting it; for were the Caſe © 
- otherwiſe, they could not be dictated to us by 
' Reaſon as Means to that End; becauſe had 
they not a natural Tendency to anſwer the End, 
they would be unfit for our Uſe, on account of 
their Infignificancy ; and to make uſe of infigni- 
ficant Means, is a prepoſterous and unwarrantable 
Conduct; and to ſuppoſe what is propoſterous and 
unwarrantable can be the Dictate of Reaſon, * 
ſud and a direct Contradiction. | 


* . Weber, 6e rep 

Review of our Conduct appears to be criminal, 

and to reform it, is a Dictate of our Reaſon, is 
what God the Author of our Beings requires of us, 
in order for us to do on our Part what he knows 
to * e to our ONE PING 
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XI. If God requires; and directs us by Reaſon 
and Conſcience, to petform what he knows is ne · 
cellary'to our Happineſs 3 he will certainly do on 
his Part what he knows is neceſſary to that End, 


viz. forgive' us our Sins, and reinſtate us in his 
Favour. / And if fo, 1185 


XII. All other 1 that ever TY are, or 
may be deem'd * neceſſary, and made uſe of, as 
ſuch, by Jews, Pagans, Chriſtians, Mahometans, 
or others, are unnatural, and foreign to the Pur- 
poſe ; and conſequently, | are ſuperfluous, and 
IE neon 5 So 


The — and nba the Truth of 
theſe Propoſitians, is a Purpoſe, among others, 
which the Deiſt thinks human Reaſon, in its pre- 
ſent imperſect State, was intended to ſerve, and 
that it is actually capable of it; but then this 
Creed in all its Articles is what Divines will by 
no Means ſubſcribe to, becauſe they think this is 
more than human Reaſon is ſufficient for, Thus 
Divines think that tho* Penitence and Amendment 
are the only natural Means of Reconciliation be- 
mixt an offending Creature, and its offended Crea- 

tor, and is all that the Creature can do towards it; 
yet it is inſufficient to anſwer this Purpoſe ; and 
that they, by and through the Microſcope of Reve- 
lation,'have diſcovered other Mcans which are both 
neceſſary and effectual to anſwer that End; which 
other Means are ſupplemental to thoſe exhibited by 


$6.4 4 66 - Reaſon, | 


| * J 
Reaſon, or elſe excluſive of it: Namely, that 4 
perfectly innocent Being, of the higheſt Order 
among intelligent Natures, ſhould perſonate the 
Offender, and ſuffer in his Place and ſtead, in or- 
der to take down the Wrath and Reſentment of 
the Deity againſt the Criminal, and diſpoſe God 
to ſhew mercy to him, However, ſuch a Con- 
duct as this, viz. that the Sufferings of the Inno- 
cent ſhould diſpoſe an intelligent Being to ſhew 
Mercy to the Guilty, the Deiſt conceives to be 
both unnatural and improper z and therefore; mult 
be the Produce either of Weakneſs, or Wicked- 
neſs ; neither of which can be aſcribed to God 
without Blaſphemy z that is, without blaſting the 
natural or moral Character of the Deity. That 
the Sufferings of an innocent Perſon, whether vo- 
| luntarily, or from Neceſſity, ſhould diſpoſe a Be- 
ing who is abſolutely independant, and ſelſ- ſuffi - 
cient, and of the moſt perſe& Intelligence (and 
thereby is out of the Reach of all Temptation to 
act wrong, nor can he do it unwillingly) to ſhew 
Mercy to the Guilty, is altogether as abſurd, and 
as repugnant to Reaſon in Morals, as it is in 
things natural that a Creature ſhould create or give 
Being to itſelf, It has always been eſteemed, by 
judicious Men, to be a Matter of the greateſt Im- 
portance to Religion to have worthy and proper 
Notions of a Deity ; whereas the common Noticn 
of Sacrifices, as generally received by Jews and 
 Heathens, and of Redemption among Chrifti- 
ans, ſeems to repreſent the Deity in a diſagreeable 

G Light, 


( 42) 
Light, as implacable, revengeful, &c. and as 
acting contrary to the Sentiments Men have of 
Wiſdom and Goodneſs, which muſt neceſſarily do 
great Diſſervice to true Religion. And tho? the 
Doctrine of God's being reconciled to ſinful 
i Men, through the Pain and Miſery Jeſus Chriſt 
_=_ - underwent, may be conſidered to be ſupernatural 
L and ſuperrational; yet it cannot poſſibly appear 
to the human Underſtanding to be a ſupernatural 
and a ſuperrational Truth; and therefore, the Free- 
thinker finds himſelf obliged, as he would act 
conſonant to his own intelligent Nature, and as he 
is ſatisfied God always acts agreeably to the pri- 
mary and moſt perfect Law of Nature, not to 
give Credit to it. This then, in my Opinion, is a 
weighty Objection againſt the Divinity of ſuch 
Doctrines as are ſuperrational and ſupernatural ; 
becauſe they cannot poſſibly appear to the human 


Underſtanding to be ſupernatural and nn. 
n. 


Beides what is given in aid of Reaſon, is in its 
Senſe and Meaning ſo very looſe and indetermi- 
nate, as that of Neceſſity it muſt be an uncertain, 

and thereby an unſafe Guide to Mankind, For tho 

both rational and enthuſiaſtic Divines, do all agree 

to maintain the Neceſlity of Revelation, and make 

Uſe of this common Argument, that as human 

« Reaſon is greatly limited and imperfect, and has 
been excecdingly perverted and abuſed ; ſo Reve- 
lation e came in aid of it; yet, ſecing the Interpre- 
tations 
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tations of the ſeveral Parts of it are ſo abundantly 
various and contradictory, and among the vari- 
ous Interpretations of any Part (be it ever ſo cer- 
tain and important a Truth in itſelf) one only can 
be the right of the Caſe, the Queſtion is, what 
Aid can ſuch an obſcure Revelation afford to im- 
perfect human Reaſon in general, and particularly 
to the Reaſon of thoſe, who honeſtly adhere to 
any one of the wrong Interpretations, as the only 
right one, towards advancing it to its ſuppoſed 
primitive Purity and Perfection? To ſuppoſe any 
particular Propoſition, neceſſary in the genera] to 
be believed in, whilſt we are incapable of under- 
ſtanding what is particularly meant by it ; is by 
Words to pretend we are to believe ſomething, 
which at the ſame time we confeſs to be nothing; 
that is, it is as if it was not, with regard to any 
particular rational Conceptions we can have about 
it, To ſuppoſe we are able, and conſequently, 
ought to fix its proper determinate Senſe, to each 
of the difficult Parts of Revelation, or to ſuppoſe 
that Revelation is plain, and eaſily to be under- 
ſtood, and its true Senſe eaſily to be aſcertained in 
all Points of Importance ; is to ſuppoſe the Re- 
velation to be, not a ſuperrational, but a rational 
one; which would be reducing the rational Di- 
vines, to the Neceſſity of looking again upon Rea- 
ſon, as the only Guide in Matters of Religion ; and 
conſequently to acquit the Author above referred 
to of the Charge brought againſt him, by their 
Repreſentative Dr. Benſon, viz, of miſrepreſenting 


them. 


( 44 ) 
them. To ſuppoſe we are not able to fix to any 
difficult Part of Revelation its real determinate 
Senſe, and yet to ſuppoſe it to have been given 
by way of ſupernatural Aid to our natural Facul- 
ties, and that thoſe very difficult Parts of Revela- 
tion are collectively a glorious additional Talent, 
for which they who have the Benefit of it are ac- 
countable, is to ſuppoſe that to be ſent in Aid of 
Reaſon, which is incapable of, affording it any 
Aſſiſtance ; it is to ſuppoſe us to be poſſeſſed of 
an additional Talent, that cannot at all increaſe 
our original Stock; and laſtly, *tis to ſuppoſe us 
accountable for the Benefit of what we cannot at all 
be benefited by, But as things are uſually put in 
a clearer light by giving an Example of the kind, 
let it be admitted, that the Chriſtian Revelation 
exhibits to us this Doctrine, namely, that God is 
diſtinguiſhable into three diſtinct Parts or Some- 
whats, each of which is characterized by a diſtinct 
Name, as Father, Son, and Holy Ghoſt ; and all 
of them in ConjunCtion by the Term Trinity; the 
Queſtion is, what natural or moral Improvement 
does this Exhibition bring with it to Mankind? 
and the Anſwer, I think, is evident, viz. none at 
all; It affords no natural Improvement to the 
Mind, becauſe the Mind has no proper Idea of 
what is ſeemingly exhibited by it, viz. That the 
Deity is diſtinguiſhable into three Somewhats. 
Were this Propoſition exhibited to us, by a divine 
Revelation, viz, That there are four ſecondary. 
Planets moving round the r Jupiter, this 


might 
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might be ſome low Degree of Improvement to a 
Mind that had no other way to attain to the Knows 
ledge of this Propoſition z becauſe, as here is ſome- 
thing propoſed to the Mind, of which it has a pro- 
per Conception, ſo by this means it is informed of 
a Truth, which otherwiſe it would have been ig- 
norant of, Whereas that the Deity is diſtinguiſh- 
able into three Somewhats, as the Mind cannot 
poſſibly conceive, or have any proper Idea what 
this Diſtinguiſhment is; ſo it cannot poſſibly re- 
ceive any Information from it, nor any natural 
Improvement by it, Nor can Man receive any 
moral Improvement from the above Doctrine of 
God's being diſtinguiſhable into three diſtin 
Parts, or Somewhats, as aforeſaid, For as our 
Relation to, Dependance upon, and our Obligati- 
ons to, the Deity, and all juſt and reaſonable Ex- 
pectations from him, are the very ſame, whether 
the Deity be diſtinguiſhable into three Somewhats, 
or not; and whether Man has received any Infor- 
mation concerning it, or not; ſo Man cannot re- 
ceive any moral Improvement by it; that is, it 
does not lead him to a greater, or higher, Degree 
of Rectitude, of Affection and Action, than other» 
wiſe he would attain. And as the aforeſaid Doc- 
trine cannot be introductive of any natural or 
moral Improvement to Man; ſo neither can he 
form any Judgment of the Truth, or Falſhood ; 
of the Good, or Evil of it. Not of its Truth, 
or Falſhood; becauſe he is altogether ignorant of 
the Subject, of which it is here ſuppoſed that Truth 
or 


A 
or Falſhood is one or other of them relative to. 
Not of its Good or Evil ; becauſe Man cannot 
poſſibly diſcover that ir is Good in itſelf, and 
Good for us, that God is diſtinguiſhable as afore- 
faid ; and that it would be Evil in itſelf, and Evil 
to us, were the Deity abſolutely a ſimple uncom- 
pounded Being. And as this is the Caſe of the 
Doctrine referred to, ſo I apprehend it to be the 
fame with all Doctrines that are properly ſpeaking 
ſupernatural and ſuperrational ; they neither furniſh 
the Mind with uſeful and venerable Truths, nor 
introduce greater Rectitude of Affection and Ac- 
tion. And this, Sir, is to me a weighty Objec- 
tion againſt the Divinity of ſuch Doctrines, and 1 is 
a Difficulty inſolvable to me. 


The human Species being accountable, neceſſa- 
rily ſuppoſes them to be free Beings, and, as ſuch, 
to be at liberty either to exerciſe and cultivate, or 
to neglect and abuſe their Reaſon ; but that all 
our Specics ſhould exceedingly pervert and abuſe 
it, is unaccountable, and paſt Belief; and were it 
the Caſe I ſhould be tempted to think it unavoid- 
able, and therefore innocent. That there have 
been ſome in all Ages who have cultivated and 
improved their Reafon, and thereby have render- 
ed themſelves approvable to God; and others 
who have perverted and abuſed their Reaſon, and 
thereby have rendered themſelves diſpleaſing to 
him, and puniſhable by him, ſeems to be the 
Truth of the Caſe, from the general View Expe- 


rience 


(47) 


rience gives us of this Matter, But then, that 
the Perverſion and Abuſe of Reaſon, has been 
much leſſened ſince Revelation came in aid of it, 
is thought by ſome to be a Point not quite ſo clear, 
as to be admitted without Examination, Thoſe 
who ſo much value themſelves upon their being 
poſſeſſed of this glorious additional Talent, it does 
not appear from their Tempers and Actions, from 
which alone we can form a Judgment concerning 
them, that they have been ſo much aided in the 
right uſe of their natural Reaſon, and leſſening the 
Perverſion and Abuſe of it, as might well be ex- 
pected from the pompous Repreſentation, and high 
Character that has been given of it, The learned 
Dr, Stilling fleet ſays, in his Irenicum, ** If Pride 
&« and Uncharitableneſs, if Diviſions and Strife, if 
« Wrath and Envy, if Animoſily and Contentions, 
e were but the Marks of true Chriſtians, Diogenes 
« need never light his Lamp at Neon to find out 
* ſuch among us; but if a Spirit of Meekneſs and 
«© Condeſcenſion, if ſtooping to the Weakneſſes and 
„ Infirmities of one-anotber, if Purſuit after Peace 
„ when it flies from us, be the indiſpenſable Duties 
* and charadleriſtical Notes of Chriſtians, it may 
„ poſſibly prove a difficult Inqueſt to find out ſuch 


* among the Crowds of thoſe who ſhelter themſelves 
under that glorious Name.” Whoever takes a 


View of the Chriſtian World, and beholds the 
abominable Wickedneſs that has rode in tri- 
umph through it, as well in paſt as preſent 
Times; and obſerves how the Chriſtian Religion 


and 
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and what is called the Chriſtian Revelation have 
been made a Cover, and a Pretext to the moſt 
baſe and vile Deſigns, will ſee the Juſtneſs of that 
melancholy Reflection made by this great Man ; 
and that if Revelation came in aid of Reaſon, then 
there very much needs another Revelation to be 
given in aid of both. And tho? Chriſtians are apt 
to boaſt of the great Benefit that has accrued to 
Mankind by the Promulgation of the Chriſtian 
Revelation; yet it is much to be queſtioned, 
whether the poor Americans have not too much 
Reaſon to conſider the coming of Chriſtians and 
the Chriſtian Religion among them, to have been 
the greateſt Evil or Curſe that ever befel them; 
and that not only on account of the Millions of 
People among them, who have fallen a Sacrifice 
to Chriſtian Picty and Zeal ; but alſo, on account 
of that Perfidiouſneſs and Baſeneſs, and that much 
greater Degeneracy of Affection and Action that 
has taken place and prevailed among them ſince 
the Introduction of Chriſtianity ; and that Miſery 
and Slavery they have been brought into, and 
which is likely to be rendered perpetual, by the 
illuminated and improved Diſciples of Jeſus Chriſt 

becoming their Maſters, | 


Here, perhaps, it may not be improper to en- 
quire more particularly what is the proper Buſineſs 
of Reaſon, or what is its natural Province in the 
great Affair of Religion. And in order to arrive 
at ſome good Degree of Satisfaction concerning it, 
38; 4 
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to accompany Dr. Benſon through his ſubſequent 
Account of it, which he thus introduces: A 
4 to Reaſon indeed, they” (that is, the rational Di- 
vines) ** cannot allow themſelves to blaſpheme, or 
% /heak evil it; becauſe they look upon it as the 
Candle of the Lord within them, that Gift of God, 
4 whereby they are rendered wiſer than the Fowls of 
«© the Air, or the Beaſts of the Field.” This Sen- 
rence, I apprehend, is intended to inform us, that 
Reaſon is that Gift of God which renders us, con- 
fidered as Animals, ſuperior to the reſt of the 
Animal Creation, in things relating to Animal 
Life; and conſidered as Rationals, as the Candle 
of the Lord within us, by whoſe Light we are, or 
may be, enabled to diſcover him, who is the Foun» 
tain of Light, that kindled it in us, and the 
Paths that lead to his Favour. And if ſo, then to 
be ſure they are in the right not to ſpeak Evil of 
it; tho” it is but too notorious, that in their warm 
Vindications of ſpeculative Chriſtianity, they are 

oft egregiouſly guilty of what, we are told by Dr. 
Benſon, they do not coolly allow themſelves in. 
Dr. Benſon, 1 preſume, will hardly exclude Dr. 
Manton from the number of rational Divines, 'who 
I ſhall therefore produce as a melancholy Inſtance 
(tho? I believe inconſiderately) of blaſpheming and 
ſpeaking evil of Reaſon, by greatly depreciating 
it. The Doctor, having attempted to ſhew the 
ſuperlative Excellency of Faith, and that Reaſon 
has a juſt Title to its proper, that is, a ſecondary 
VC" provided it keeps ics Place, by being 
H ſubordinate 
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| ſubordinate to Faith, proceeds, «© If? (that is, 
Faith) © informs us that the Heathens had never 


* Light enough for Salvation, - Their Charity is too 
„ large, who think that the Heathens may be taught 


w enough by thoſe natural Apoſtles Sun, Moon, and 


«© Stars, ' Certainly they are blind in the Work of 
« Redemption fince they are blind to the Work of 
& Creation, T God has not left himſelf without 
« Witneſs, Acts xiv. 17. That is, ſuch as may 
„% lead them to God their Creator; yet not to lead 


«© them to God the Redeemer, There is enough given 


«79 the Heathens for Conviftion;, but not for Con- 
«©-wer/ion ; therefore, all thoſe that God would call 
& to himſelf be gave them a higher Light, even the 
« Revelation of the Word, To Nature tells us 
«© there is a God; yet what he is, and how to be 
% wor ſhipped, and how he came to be diſpleaſed 
* with the World, and how he came to be reconcil- 


„ed, of all this it telleth us nothing. Nature finds 


66 ilſelf depraved, but it knows not the Remedy 
% and Cure,” Now tho' Dr. Benſon and a thou- 
ſand other rational Divines may not carry their 
Veneration for Faith to ſo great a heighth ; yet 
the Inſtance I have exhibited, and the Difference 
betwixt the Doctor's Opinion and that of other 


rational Divines, touching the State of Heathens, 
will ſufficiently juſtify me in making the two 0:f0l- 
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tain great Advantages. we derive from. its natural 
and clear Illuminations, for thoſe we may be 
tempted to expect from ſome: other, tho of a 
ſuppoſed ſupernatural, yet of an obviouſly indiſ- 
tint and convulſive Glare; for would not ſuch an 
incautious Procedure be a Caſe. analogous to that 
of the Traveller, who was betrayed. into a, dan- 
gerous Ditch by an Ignis Fatuus, whoſe Guid- 

ance he , inadvertently choſe to follow, before chat 
of tek Lamp which he carried in his * 2608 
Ws How little 4 „ we have - to expect a ys 
tional and ſatisfactory Information what it is we 
are required to underſtand the Goſpel to be; or to 
believe with regard to the Number, or the proper 
and diſtinct Matter of its peculiar Doctrines ,z 
whilſt Divines themſelves appear to know ſo little 
of, and to differ ſo widely about it. 


But other Divines may do as they pleaſe, Dr. 
Benſon ſeemed determined (in, the. next Sentence 
that in Order occurs to be conſidered) to do Iuſtice 
to Reaſon, whatever he may do when he changes 
Sides, and it becomes his immediate Buſineſs to 
treat of, and do honour to Faith. Reaſon, at 5 
preſent, is the Idol he chuſes to bow down to; 1 
is, ſaith he, the in ſe parable, as: well as the pecu- 


' hiar, Glory of every inteligent Being. And if lo, 


then it muſt be a ſufficient Guide to every inte]- 
ligent Being in all momentous Affairs; ſeeing i it 


does but what is congruous to its Nature, in di- 
recting 
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recting to ſuch a Conduct, as will terminate in his 
Glory; and it muſt be perfe&ly repugnant to its 
Nature, to lead him to any thing inglorious to 
him, So that an intelligent Being can only ren- 
der himſelf inglorious, by acting without conſult- 
ing his Reaſon, or contrary to its Dictates when 
conſulted ; and therefore, as it is the inſeparable 
and peculiar Glory of, ſo it is evidently defign'd 
for a conſtant and ready Guide to, every intelli- 
gent Creature. And as there may be a Variety 
of intelligent Creatures, of whom the Underſtand- 
ing or reaſoning Faculty, proper to each Species, 
has its determinate Extent and Limitation aſſigned 
it, by the wiſe Director of the whole rational 
Community; ſo it is manifeſtly natural to con- 
clude, that every Individual ought to aſpire to- 
wards the Perfection of his Nature, by cultivating 
his own Underſtanding to the utmoſt, and bound- 
ing it by nothing but that peculiar Extent and Li- 
mitation of it, which is fixed to his reſpective 
Species. And that it reflects no Diſhonour on 
the general Reaſon of any particular Species, nor 
on the Underftanding of any Individual of it, 
when it is found unable to give a Solution to Dif- 
ficulties inſuperable to it, under the reſpective Li- 
mitations fixed to the Species of which the Enquirer 
is a Member. However, Dr. Benſon has, in be- 
half of his Reverend Brethren the rational Divines, 
made a Conceſſion at once, to the rational Free- 
thinker, of all that he has ever contended for; 
namely, that Reaſon is firſt, the Glory ; ſecondly, 

N an 
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an inſeparable Glory; and thirdly, the peculiay 
Glory, of every intelligent Being. _ Firſt, if Rea- 
ſon be the Glory of an intelligent Being, it is ſo 
becauſe it is that by which alone he is capable of 
juſtly arranging his Ideas, and perceiving their 
Agreement or Diſagreement, and thereby of diſ- 
tinguiſhing betwixt Truth and Falſhood, Good 
and Evil, in all thoſe things in which his Duty 
and Happineſs are concerned; and conſequently, 
whatever Knowledge is uſeful in theſe Reſpects, it 
is only to be obtained by the due Ulſe of his Rea- 
ſon or Underſtanding. Secondly, if Reaſon be a 
Glory inſeparable from an intelligent Being, it 
could never, at any time, by any Means, much 
leſs by the Tranſgreſſion of any one Individual of 

the Species, have been ſeparated from the whole 
human Race, without ſinking the Property of In- 
telligence to the Species (which is not pretended) 
becauſe while any one continues an intelligent Be- 
ing, he muſt continue to be poſſeſſed of every 
Property eſſential to Intelligence; and Reaſon 
being ſo ſpecifically eſſential to it (in that higher 
Senſe in which Dr. Benſon uſes the Term Intelli- 
gence) that a Being void of Reaſon cannot, with 
any Propriety, be denominated intelligent. And 
therefore, a Being void of Reaſon, that is, void of 
a Capacity of Ratiocination, which will enable him 
to perceive the Connection or Repugnancy of his 
own Ideas, when under a proper Arrangement, and 
to draw juſt and natural Concluſions from their 
proper Premiſſes; ſuch a Being cannot be account- 

able 
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able for the Uſe or Abuſe of a Faculty which he 
has not; nor will God expect the Performance of 
Duties, proper to intelligent Beings, at ſuch a one's 
Hands. Thirdly, if Reaſon be the peculiar Glory 
of every intelligent Being, then it muſt be the pe- 
culiar Glory of the firſt great Principle of Life 
and Intelligence. Aud hence it evidently follows, 


that if Reaſon be the peculiar Glory of the Crea- 


tor, then it muſt be the peculiar Glory of the Crea- 
ture, in the reſpective proportionate Degree in 
which he poſſeſſed it; and that nothing which 
he is, or can be poſſeſſed of beſides, can, ab 
ſtractedly conſidered, be equal, 1 leſs of ſu- 
perior Glory to him. rig 


Dr. Benſon, having admirably repreſented the ex- 
cellent glory of Reaſon with Regard to intelligent 
Natures in general, proceedeth to conſider it in 
a more contracted View, and only as relative 
to Man: Which,” (that is, Reaſon) ** was not 
«© deſigned, like our Cloaths, to be put on and off at 


« pleaſure ; but was intended for conſtant and per- 
«© petual ie; and which Te ought to make uſe of, 


« "7104 only in the Affairs of this Life, but much more 


«zz religious Affairs, which are of the higheſt Im- 
4 portance.“ But alas! tho? it be a melancholy, it 
is a moſt certain Truth, that tho? Reaſon was not 
deſigned, like our Cloaths, to be put on and off 
at pleaſure, yet ſome there are, and among theſe 
tod many Divines, who are of ſo ſanguine and 
"fiery a Temper, that, as Labourers in the Summer 


throw 
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throw off their Cloaths the better to perform the 
Taſk aſſign'd them, they caſt off their Reaſon, 
&er they can ſet themſelves at Liberty, and qua- 
lify themſclves to perform the Work they chule, 
of reproaching, vilifying, and otherwiſe uſing; ill 
their innocent Neighbours, for not blindly ſub- 
mitting to their Dictates. And others again are 
of ſo cold a Turn, as not to be content with ſuch 
Cloathing as the Author of our Beings hath kind- 
ly provided for Ornament and Ule, wiz. their 
Reaſon ; but will needs veil themſelves with 
Enthuſiaſm and Superſtition z which Dreſs being 
quite unatural, is ſuperfluous, improper, and de- 
forming, But more melancholy it is to conſider, 
and more ſurpriſing to ſee ſome of our great pole- 
mical Writers among the rational Divines, caſt 
off their Reaſon, and aſſume it again at Pleaſure ; 
play faſt and looſe, and, in a Senſe not the molt 
commendable, become all Things to all Men, that 
ſo they may be ſure to anſwer their own private 
diſguiſed Ends by ſome. Chriſtianity ſhall be mo- 
delled into any Shape, as the Exigency of the Caſe 
ſhall require. It ſhall be either a Reſtoration or 
Republication of the original Religion of Reaſon 
and Nature; or that together with a new ſuper- 
added Revelation; or it ſhall be the peculiar Doc- 
trines and poſitive Precepts which conſtitute the 
new Revelation, ſeparate from, and excluſive of, 
natural Religion ; ſometimes one, ſometimes the 
other, and as ſoon again it ſhall be neither ſepa- 
rately, but both in conjunction. So that you ſcarce 

ever 


determined Senſe to un- 
derſtand the Terms as uſed by them, viz. Religi- 
on, Chriſtianity, the Goſpel, true Piety, ſaving 
Faith, Cc. And therefore, tho? you come to the 
Reading of what they exhibic to the World with 
raiſed Expectations, and Deſires of being informed 
what the pure and fimple Revelation or Goſpel of 
Chriſt is, in order to determine by your Reaſon 
whether it has a Right to the Character it aſſumes ; 
after you have, at the Expence of much time, and 
great Pains and Patience, traced them through 
their artful Perambulations, you either leave off 
with your Underſtanding much in the State as when 
you began; or elſe have Reaſon with the wiſe Man 
to complain, He that increaſeth Knowledge increaſ- 
eth Sorrow ; ſince by your Search and Reading all 
you have added to your former Stock of Know- 
ledge is only Enthuſiaſm, or, perhaps, which is 
fill worſe, the Pricſt-craft of the Writer. 


As to Dr. Benſon, of whom 1 am willing to 
hope the beſt, by ſuppoſing what may appear ex- 
ceptionable in his Performance was owing to Inat- 
tention, or, perhaps, to a kind of pious Zeal to 
ſerve the Common Cauſe ; I ſay, as to Dr. Ben- 
fon, it muſt be acknowledged, that he has paid his 
Compliments to Reaſon in an extraordinary man- 

ner, by attributing that to it, which, perhaps, is 
out of its Power to effect; yet, nevertheleſs, he 
has not been without his Backſlidings ; for when he 
bas quitted the Charge of Reaſon, and has made 
4 wh 5 Faith 
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Faith the Subject of his Care, then he changes his 


Station, and moves gently into the front Rank of 
the military Church; and there, amidſt its moſt 
diſtinguiſhed Heroes, labours as conſpicuouſly as 
any, in reducing Reaſon to an abject laviſh 
Subjection to Faith; and this involves his Sub- 
ject in Confuſion and Contradiction. Dr. Benſon, 
P. 151, aſſerts, The more the Works of Creation 
„ and Providence are ſearched into and underſtood, 
* the more they confirm the Truth of the Chriſtian 
% Revelation; and add ſuch Supports and Evidences 
* as could hardly be expefted or believed.” Human 
Reaſon is the only Faculty, and all that is in Man, 
by which he can, through his . Senſes, ſearch into 
and underſtand the Works of Creation and Pro- 
vidence; and as all the Evidence or Proof ariſing 
from theſe, with regard to other things, is not 
any kind of Teſtimony conveyed from them to the 


Mind by the Senſes, but only by its drawing juſt 


Concluſions from them as their proper Premiſes 3 
ſo if Man, in the due Exerciſe of this Faculty, that 
is, by a. careful Inſpection into the Works of 
Creation and Providence, can draw ſuch . juſt 
_ Concluſions from them, as give proper Proof of 
the Truth and Divinity of the Doctrines of the 
Trinity, the Hypoſtatic Union, and all ſuch other 


ſupernatural and ſaperrational Doctrines and Pre- 


cepts as conſtitute the Chriſtian Religion, proper- 


ly ſo called; that is, when contradiſtinguiſhed 


from pure ſimple natural Religion; then it can 
work Wonders indeed ; to which I may add the 
1 Doctrine 
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Doctrine of Tranſubſtantiation, the Truth and Di- 
vinity of which, ſurely, is as proveable ſrom the 
Works of Creation and Providence, as the others, 
If human Reaſon is ſufficient for theſe things, then 
what is it not ſufficient for? Dr. Benſon ſays, this 
is what could hardly be expected or believed; and 
I think I may venture to ſay farther, that it is paſt 
all Belief, However, let it be applied to the Doc- 
trine of the Hypoſtatic Union. That two diſtin 
intelligent Natures, the one human, the other di- 
vine, conſtitute only one individual Perſon in Je- 
fus Chriſt ; and that this appears to be a divine 
Truth, by a fair Deduction from the Works of 
Creation and Providence, is the Queſtion before 
us, This, I fear, is ſo far from appearing to be 
the Caſe,” that the contrary Concluſion is rather de- 
ducible from thoſe Premiſes. According to all 
the Knowledge we have hitherto obtained, by a 
careful Inſpection into the Works of Creation and 
Providence, touching intelligent Beings, it ſeems 
to appear, that one diſtinct intelligent Nature, con- 
ſtitutes one diſtin Perſon, agreeably to the Idea 
which is conſtantly annexed to the Term, Perſon 
and two diſtin& intelligent Natures, however they 
may be united in Counſel, Deſign, Place of Reſi- 
dence, or otherwiſe, conſtitute, not one only, but 
two dictinct individual Perſons and therefore, ac- 
cording to Dr. Butler, to argue by Analogy, two 
diſtin& intelligent Natures, the one human, the 
other divine, who in their united and focial Capa- 
city are characteriſed by the Terms 2 Cbrift, 
| muſt 
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muſt conſtitute two diſtin individual Perſons ; fo 
that, I am apprehenſive, Dr. Benſon has aſcribed 
to reaſon what is not in its Power to effect. But 
tho* Dr. Benſon has been ſo over-generous to aſ- 
cribe to Reaſon the Ability of diſcovering, in the 
Works of Creation and Providence, proper Evi- 
dence to prove the Truth and Divinity of the 
Chriſtian Revelation ; yet at other times he ſeems, 
at leaſt, to admit no ſuch thing, but repreſents 
Chriſtianity as a Matter of pure Revelation. 


By pure Revelation, ſurely, muſt be meant, 
that the Goſpel is of ſuch a nature as to be quite 
out of Reaſon's Province to form any Judgment 
about it, much leſs in the Uſe of it to diſcover in 
the Works of Creation and Providence ſuch Evi- 
dences as give proper Proof of its Truth and Di- 
vinity z and therefore Dr. Benſon commends St. 
Paul for not exerciſing his Reaſon or human Learn- 
ing in the Promulgation of it. In p. 223, he ſays, 
« As the Goſpel was a Matter of pure Revelation, 
* St. Paul was in the right of it not to mix bis bu- 
«© man Learning with it; but faithfully to preach the 
«© Goſpel in that Purity and Simplicity in which be had 
received it from Chriſt,” Here it ſhould ſeem the 
Goſpel is of ſo peculiar a nature, that natural Phi- 
ſophy or human Learning cannot be exerciſed 
about it, without corrupting and defiling it; and 
therefore, it cannot be capable of drawing Con- 
cluſions from any Quarter, much leſs from the 
Works of Creation and Providence to ſupport 


and 
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and maintain it, But admitting Dr, Benſon, in 
this his Zeal ſor the Goſpel, has, as it were, gone 
beyond himſelf, and has carried the Matter too 
far ; and that, notwithſtanding what he has here 
ſaid, Reaſon is capable of drawing ſuch Concluſions 
fiom the Works of Creation and Providence in fa- 
your of Chriſtianity, as aforeſaid ; then St, Paul's not 
uſing it to anſwer that Purpoſe, muſt render him 
not commendable, but on the. contrary, greatly 
hlameable. When St. Paul went from Place to 
Place, preaching the Goſpel at Theſſalonica, at 
Berea, and elſewhere, nothing could have been 
more proper, nor was better adapted to anſwer the 
Purpoſe of his Miniſtry, viz. the working the 
Conviction and Converſion of his Hearers, than for 
him to have exemplified his human Wiſdom and 
Skill in Natural Philoſophy, by drawing thoſe 
Concluſions, and thereby producing thoſe Evi- 
dences from the Works of Creation and Provi- 
dence as proved the Truth and Divinity of what 
he exhibiced to his reſpective Audiences : I ſay, 
nothing could have been more proper than this, 
becauſe, as it would have becn in ſome meaſure an 
Appeal to the Underſtandings of his Hearers, with 
reſpect to the Truth of what he delivered to them, 
againſt which an Objection from the Quarter of 
Reaſon could ſcarcely have lain; fo it would have 
been a ſolid Foundation for the Faith of his Con- 
verts to have reſted upon. St. Paul, therefore, 
ſeems to have been quite in the wrong not to have 
produced to his attentive Audience, on ſuch pro- 


per 


( 6x ) 
per Occaſions, thoſe immoveable Supports of the 
Chriſtian Religion, which it 1s capable of being 
furniſhed with from the Works of Creation and 
Providence ; becauſe theſe would have been incon- 
teſtible Evidences of its Truth to them, it would 
at once have anſwered all their reaſonable Expecta- 
tions, and probably have induced their Aſſent. Thus 
to have founded Revelation in Nature, and exhi- 
bited to Mankind the Supports upon which it per- 
' manently reſts, by the Inſtrumentability of human 
Literature, under the Direction of human Reaſon, 
would have been, not barely to have aſſerted, or 
propoſed to confirm it by mere Power; but 
beyond all Contradiftion have proved it to be 
fixed upon a Rock, againſt which all Objeftions 
brought from Reaſon would have been daſhed and 
diſſipated, like the impotent Waves of a turbulent 
Sea. Beſides, this would have been dealing with 
Mankind ſuitable to their intelligent Natures, it 
would have been an Appeal to their Underſtand- 
ings, requiring their Aſſent in a proper way, and 
binding them with the Cords of a Man; whereas 
to have demanded their Aſſent authoritatively, or 
to have extorted by Menaces and Threatnings (He 
that believeth not ſhall be damned) or by Acts of 
Power, by ſubverting the ſettled Laws of Nature, 
ſtriking the Mind with Wonder and Aſtoniſhment, 
and thereby affecting the Paſſions ; this was not 
dealing with Men, as Men, but rather like Horſes 
and Aſſes that have no Underſtanding capable of 
rational Conviction, whoſe Mouths muſt be held 


with 
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corrupted themſelves to ſuch a degree, that Rea- 


( 62) 
with Bit and Bridle, muſt be guided and reſtrain- 
ed by Acts of Power only. 


Again, Dr. Benſon ſays, p. 27, Are not theſe 
& moral Virtues (which are the principal things in 
4% Chriftianity) the very things which all true Phi- 
4% Joſophy has ever attempted to recommend. Could 
4% any thing be more worthy of God than giving Men 
« ſuch a Revelation; when Men had confeſſedly cor- 
«© rupted themſelves, and that to ſuch a Degree, that 
4% not only Reaſon or the Light of Nature was alto- 
4% gether unlikely to 1eftore true Pitty; but even that 
% Light itſelf (as Tully expreſly acknowledges) did 
« no where appear; Does not ſuch a Revelation 
« highly conduce to the Happineſs of Mankind, if 
% Viriue be their Dignity, Perfection and Happi- 
& neſs, as it undoubtedly is ?” But in p. 134 he 
quotes, from the Author he was anſwering, the fol- 
lowing Words, [When Chriſtianity appeared, it 


was an enquiring Age.] To which he anſwers, 


* Suppoſe we allow it, as we readily do, what then ? 
4% what could be infer from that ?? To which I re- 
ply, Tho' we may not know what that Author 
would infer, yet it is very eaſy to ſee what he 
could not, viz. he could not infer that Men had 


ſon or the Light of Nature did no where appear. 
He proceeds, The Goſpel ſpread in that enquiring 


Age, uben (as he afferts) Reaſon was in the big beſt 


*6 Requeſt and Reputation, and ſpread with moſt amaz- 
<< ng Swifineſs, This, one would think, was one great 
| «© Proof 


a 
« Proof of its Reaſonableneſs and Excellence, con- 
0 fidering the Means and Mzthods that were taken 
& to ſpread it, which were all fair and equitable, bo- 
* ing an Appeal to the Reaſon and Underſtandings 
« of Men.“ Dr. Benſon particularly ſubjoins, 
„Hut ſome Authors can argue any way.” This, 
indeed is an obvious Truth, of which, it happens, 
we need not go far for an Inſtance. In that Dr. 
Benſon has averred, that the Goſpel is a Matter of 
pure Revelation; and alſo that the principal things 
in Chriſtianity, are the very things which all true 
Philoſophy has ever attempted to recommend. 
Again, he informs us, that the World was in that 
profound Darkneſs when Chriſtianity firſt made 
its Appearance in it, that Reaſon, or the Light of 
Nature did no where appear ; and yet, he informs 
us, it every where ſhone forth in that remarkable 
happy Age, with ſuch Reſplendency and Luſtre 
that Reaſon was in the higheſt Requeſt and Re- 
putation. Good God ] is ſuch Confuſion-poſſible? 
Thus roundly to aſſert both Sides of a Contradic- 
tion, is, it muſt be owned, an Indication of an 
Author's Capacity for arguing any way ; but then 
it ſcems, at the ſame time, to be ſtrangely expoſing 
both his Character and his Cauſe to very ſcurvy 
Conſequences. And, I think, I may with the 
greateſt Juſtice obſerve, that Dr. Benſon, can dif- 
fer from no true Deiſt, without differing from bim- 
ſelf at the ſame time; and directly contradicting 
in one Part of his ſmooth Dialogue, what he lays 
down for a certain Poſtulatum in another. And 


by 
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by ſo doing (with Concern I ſpeak it) 'tis unde- 
niable, this Chriſtian Advocate does but too much 
copy after thoſe culpable Apologiſts for Chriſtia- 
nity, who, like him, in Words condemn, what 
in the ſelf-ſame Performances, in the face of the 
World, they are not aſhamed to practiſe, namely, 
uſe their Reaſon as their TOTES No it on and 


9 3 


br. Benſon 8 * But (Reaſon ) 20as in- 
©: tended for conſtant and perpetual Uſe.” And 
would to God we did conſtantly regard, and per- 


petually concur in ſo benign an Intention. He 


continues: And which we ought to make uſe of, 
« % only in the Affairs of this Life, but much more 
« in religious Afairs, which are of the higbeſt Im- 


% portance. But, ſurely, thoſe Gentlemen cannot 
without bluſhing aſſert, that Reaſon was intended 


for conſtant and perpetual Uſe, who maintain 
that Tome of thoſe religious Aſſairs, that are of 
the higheſt Importance to us, are even yet Mat- 
ters of pure Revelation, For whatever Founda- 
tion they may poſlibly have in the abſtract Reaſon 
of things, yet as they are out of the Reach of hu- 
man Reaſon, and therefore are incommunicable 


to it, ſo Reaſon maſt be perpetually uſeleſs with 
regard to them. - And tho? it might reaſonably be 


expected that whatever is given in Aid of Reaſon, 


ſhould hence forward become familiar to, and be 


the proper Object of the thus aſſiſted human Un- 
W yet, alas! it appears, in the Conclu- 
ſion, 


665) 


ſion, to be no ſuch Matter; but on the contrary; 
when they are ſtript of all impoſed Colourings, and 
artificial Diſguiſes, they are found to be ſo inve- 
loped in Clouds and thick Darkneſs, as to ſtand 
(after all the explanatory Pother made about 
them) abſolutely unrevealed, in the midſt of 
Revelation, Perhaps it may be objected, that 
thoꝰ the enthuſiaſtic may, the rational Divines 
have no need to bluſh on this account, ſee- 
ing they have undertaken to prove the Chriſ- 
ſtian Doctrines reaſonable ; and that it is for 
this reaſon the Epithet, rational, is appropriated 
to them, in Contradiſtinction to ſuch as maintain 
the Chriſtian Doctrines to be above Reaſon, and 
meer Matters of Faith : I anſwer, it muſt indeed 
be owned that many have undertook it, but no 
one, at leaſt that I have yet met with, has made 
good his Undertaking. To inſtance in Dr. Ben- 
ſon, who, in his turn, has likewiſe attempted it, 
(ſce p. 21) but, I apprehend, with no better Suc- 
ceſs than thoſe who have gone before him. For 
after a magnificent Introduction of Doctrines pro- 
per and peculiar (not to Revelation, but) to na- 
tural Religion, he ſlides in ſome that are peculiar- 
ly Chriſtian 3 which, ſurely, are never the more 
reaſonable in themſelves, nor are they proved to 
be ſo, by being placed among thoſe that are. How- 
ever, they are put in, having the Chance of paſſing 
in the Crowd for ſuch ; tho whether they are, or 
not, will beſt appear by an impartial Conſiderati- 
on and Trial of them. Dr. Benſon draws' his In- 
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troduction compoſed of moral Doctrines towards 
a Concluſion with this Sentence, ** That he (viz. 
God) created Man in bis own Image; and then 
inſtantly ſhifts the Scene, and proceeds, —— And 
** that when Mankind degenerated into Ignorance, 
* [dolatry, and Vice, he ſent among them his only 
6 begotten, and moſt well beloved Son.“ And after 
relating the End of his coming into the World, his 
exemplary Behaviour, Sufferings and Death, and 
that he was remarkably rewarded, he proceeds to 
inform us, That, as by him God made the World 
* ſo by him he now governs all things, and that be 
* will at laſt by him raiſe the Dead; and then aſks, 
% Are not all theſe things highly reaſonable ?” as if 
the bare Relation was a Demonſtration, and there 
is not a ſingle Difficulty now remaining ; whereas 
the Sum total of his Proof amounts to no more 
than this, that he has mixed and compounded his 
ſupernatural and ſuperrational Doctrines with na- 
tural Religion, and then attributes that to the 
whole, which for any thing that appears, is pro- 
per and peculiar to a Part only; and thus he would 
ſeem to carry his Point, viz, prove the Chriſtian 
Doctrines to be all reaſonable. And this leads me 
to put thoſe Queſtions, viz, Where is the Man, 
the Chriſtian, the Believer, who durſt, on Prin- 
eiples of pure Reaſon, attempt, ſo as to convince 
the Underſtanding of another Man, that an unori- 
ginated, uncompounded, immaterial and pure Spi- 
rit, ſhould, like one of the derived, compounded, 
material human Species, have a Son? that he 

b ſnould 
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ſhould be a begotten Son ? that he ſhould be his 
only begotten Son? What we are determinately 
to underſtand by the Terms begotten and only be- 
gotten, as applied by finite Creatures to an infinite- 
ly perfect Mind; which Creatures, when they ap- 
ply thoſe Terms to themſelves, they uſe them to 
ſignify a Species of Action of their own, ſo groſly 
ſenſual, as to be impoſſible literally to relate or be 
applicable to a Being purely immaterial ? Why 
God who is infinitely happy, and all-ſufficient in 
himſelf, and therefore ſeems to have no Induce- 
ment on his own account, ſhould beget a Son? 
Why it ſhould be deemed requiſite for God to be- 
get a Son on our account ; that by him God might 
become placable and merciful to us, when Placa- 
bility or a Diſpoſition to ſhew Mercy to the pro- 
per Objects of Mercy is his very Nature? I ſay, 
where is the Man, the Chriſtian, the Believer that 
can ſo much as diſcern himſelf, much more con- 
vincingly communicate to another, the Reaſons that 
conſtitute the Truth of theſe Doctrines? And which 
are abſolutely neceſſary to be done by him who in- 
deed proves the Truth of them not authoritatively, 
but by Arguments drawn from Reaſon, And if 
there be no ſuch Perſon, then I cannot but infer 
firſt, that theſe Doctrines are not reaſonable ; or, 
at leaſt, cannot be proved to be ſo, which comes 
to the ſame in the preſent Caſe, Secondly, That 
thoſe Divines who fondly diſtinguiſh themſelves 
by the ſonorous Appellative, rational, have much 
more Reaſon than others to bluſh, becauſe they 
publicly maintain and defend unintelligible Propo- 
ſitions, 
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fitions, and fain would paſs them upon the World 
as rational, without ſo much as attempting to ſhew 
or prove them to be ſuch ; which 1s the very thing 
the Character they aſſume of being rational Di- 
vines obliges them to make good. Thirdly, That 
as Dr. Benſon, after he had juſt related the Doc- 
trines referred to, contented himſelf with barely 
aſking, Are not theſe things highly reaſonable ? 
without proving them to be ſo, which was his 
Point, he, too much like his Predeceſſors, left his 
Work juſt as he found it. It muſt be acknow- 
ledged indeed that Dr. Benſon does not deſiſt from 
his unequal Undertaking unbecoming a Man of 
Breeding, but takes his leave, for the preſent, of 
his diſappointed Reader, and moſt ſtubborn Sub- 
ject, with a very handſome Apology, perhaps, as 
good as could be made upon the Occaſion. 7 
« forbear enlarging” (ſays he) for fear I ſhould 
« ſeem tedious, and therefore haſten to the Precept; 
* which muſt be acknowledged to be in all reſpet7s 
„ moſt excellent, every way worthy of God, and 
« fuited to recover fallen Man to Virtue and Hap. 
« pines.” The Author, Dr. Benſon undertook to 
anſwer, attempted to prove that Chriſtianity ig 
not founded on Reaſon or Argument; and Dr. 
Benſon, as his Anſwerer, took upon him to prove 
that Chriſtianity is founded on Reaſon or Argument; 
but when ſome of thoſe Doctrines that are peculiarly 
Chriſtian were brought upon the Carpet, and it be- 
came the Doctor's preſent Buſineſs to ſhew or prove 
them to be all reaſonable, that being the profeſſed 
Deſign of his Book, he then (after juſt relating 


them) 
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them) only puts the Queſtion, Are not all theſe 
thingshighly reaſonable? andthere he ſtops with this 

Excuſe, He forbore to enlarge, for fear he ſhould 
| ſeem tedious 3 when his not enlarging made his 
Book, with regard to the profeſt primary Deſign 
of it, to be all Waſte-Paper, and a moſt unrea- 
ſonable Taxation on the Time and Patience; and 
on the Pockets of his Readers. Dr. Benſon, ſure- 
ly, is of a tender Conſtitution, - and his Paſſions are 
quickly to be alarmed ;z he forbore to enlarge, for 
fear he ſhould ſeem tedious. When the Doctor 
faced the Enemy, and it came to his turn to charge 
them home, his Heart failed him, the coming to 
a cloſe Engagement ſeemed a Taſk too mighty 
and hazardous for him, and might be of fatal Con- 
ſequence ; and this, probably, was the true Ground 
of the Panic he fell into, and which hurried him 
on to make his Eſcape, with all poſſible Speed, he 
haſtened to the Precepts. The very manner of his 
Expreſſion here implies ſomewhat” of Surpriſe and 
Confuſion, and a Conſciouſneſs of having propoſed 
to wade beyond his Depth. His Conduct exactly 
reſembles that of a Man who, timely obſerving 
himſelf on a ſudden and unexpectedly gotten into 
a Place of Danger, delays not to haſten from it, 
to a Place of known Security ; he haſtened to the 
Precepts : What Precepts? why the moral Pre- 
cepts, and here he is certainly ſafe z and I am na- 
turally ſo delighted with the Safety of others, that 
I cannot help congratulating him on his having 
again recovered ſound Ground, Now Dr. Benſon's 
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Buſineſs is (as the Margin informs us) to prove the 
moral Precepts of the New Teſtament reaſonable. 
Here his way is all plain, and his Path ſtrait 


before him; and, indeed, the Work is done to his 


Hand, for were not the Precepts referred to reaſon- 
able, they would not come under the Denomina- 
tion of moral Precepts. Here Dr. Benſon dares be 
bold, and affirms of the moral Precepts, that they 
are moſt excellent; whereas with reſpect to the 
Doctrines of Chriſtianity he dares not venture far- 


ther, after juſt giving a Relation of them, than 


aſking the Queſtion, Are not all theſe highly rea- 
ſonable ? The moral Precepts, it muſt be acknow. 
ledged, are in all Reſpects moſt excellent; every 
way worthy of God, and ſuited to recover fallen 


Man to Virtue and Happineſs ; whether held forth 


in the Old Teſtament, or the New ; in paſt, or 
preſent times ; whether in this Part of the World, 
or any other. Dr. Benſon, in page 26, has carried 
the Compliment to moral Vistues or Precepts ſtill 
higher, and ſays they are the principal things in 
Chriſtianity ; which is likewiſe, I think, a very 
extraordinary, tho' a very juſt Compliment to his 
Antagoniſts, the Deiſts; whoſe Religion conſiſts 
entirely in, and is compoſed ſolely of, moral Vir- 
tues, that is, the Belief of evident moral Doctrines, 
and the Practice of moral Duties, and ſeems not a 
little to depreciate Chriſtianity itſelf 3 becauſe if 
moral Virtues are the principal things in Chriſtian- 


ity, then they have a juſt Title to our higheſt 


Regard, and all other things in Chriſtianity 
(which 


_ 
(which other Things are all that is Chriſtianity 
properly ſo called) can have at beſt a Claim but 
to a ſecondary and ſubordinate Regard. And here 
it is to be obſerved, that Dr. Benſon, in order to 
render Chriſtianity amiable, decks her with the 
graceful Ornament of moral Precepts or Virtues, 
which are but borrowed Ware; and then he be- 
comes the Trumpeter of her Praiſe, Moral Vir- 
tues, it is true, are moſt excellent ; but what then? 
moral Virtues have not Chriſtianity for their Pa- 
rent, but are the neat Produce and the genume 
Offspring of Reaſon and Nature, and were equal- 
lvy excellent and valuable before Chriſtianity took 
place, and ever was, and will be the ſame whe- 
ther Chriſtianity ever had been or not. How pro- 
poſterous muſt it therefore be for Dr. Fenſon to 
lugg moral Virtues into the Caſe, when the Au- 
thor he undertook to anſwer did not pretend to 
prove that moral Virtues, but only that Chriſtian- 
ity is not founded on Reaſon or Argument 
moral Virtues being as diſtinct from Chriſtianity, 
as Chriſtianity is from Mahometaniſm. The Au- 
thor referred to, did not pretend to prove that this 
Precept, viz. Render to all their Due, is not founded 
on Argument; but only that Chriſtianity properly 
fo called, that is, when contradiſtinguiſhed from 
natural Religion, is not thus founded. This then 
is the Sum total of Dr. Benſons bulky Anſwer ; 
he gives to, and takes from Keaſon as he pleaſes. 
When he is preſſed in Argument, and the Caſe re- 
quires that he ſhould prove his Point, he for- 


bears 
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bears to enlarge, for fear he ſhould ſeem tedious; 
and he puts upon his Cuſtomers borrowed Wares ; 
that is, he puts upon his Readers, moral Precepts, 
or natural Religion, as Chriſtianity, properly ſo 
called, and reaſons from it as if it were ſuch. 


Perhaps you will ſay, this is carrying the Mat- 
ter too far, and much beyond what Dr. Benſon in- 
tended. If this ſhould be the Caſe, I am not blame- 
able, and he muſt thank himſelf for drawing me 
into Errors; for if I have carried the Argument 
no farther than it will naturally bear; if-I have 
only attended it where it has apparently gone, then 
I have only done Juſtice to the Subject ; and whe- 
ther I have, or no, I leave to your candid Conſi- 
deration, However, I think Dr. Benſon muſt be 
allowed to be ſomewhat perplexed and confuſed in 
his Account of the Goſpel. Suppoſe from among 
the undetermined and indefinite Number of Doc- 
trines offered by him, as a Revelation from God, in 
the Scripture for me to aſſent to, I ſingle out this 
one, viz. That God has a begotten Son; I would 
aſk Dr. Benſon, How ſhall I know whether this 
Doctrine be a divine Revelation or not? Why, 
ſays he, you are to try it. But I aſk, What 
Principle I am poſſeſſed of capable of guiding me 
aright in a Matter of ſuch Importance ? He an- 
ſwers, Your Reaſon, By our Reaſon we are to 
judge of the Nature and Evidence of what is pro- 
poſed to us, under the Notion of a divine Reve- 
lation, Well then, I may ſafely depend on my 

- Reaſon 
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Reaſon to guide me aright in this Caſe, may 1 


not? Surprizing ! no ſuch Matter, Reaſon after al! 


is by no means ſingly to be confided in; it is not 
the only Guide in Matters of Religion; but Rea- 
ſon and Scriptures are both to be regarded. Surely 
this Method of vindicating the divine Authority of 
all the Parts of Scripture ſeverally, and the ſame 
ſeveral Parts conjunctively, as a particular and ſpe- 
cial Revelation from God, cannot in Reaſon be ex- 
pected ſhould; be attended with the propoſed Ef. 
fect, namely, the Conviction of the Deiſts of its 
Truth, by fair Reaſoning ; becauſe this, as I con- 
ceive, is a fair or plain Contradiction. But tho? 
I differ from Dr. Benſon here, where he does not 
agree with himſelf z yet I have the Pleaſure of 
agreeing with him elſewhere, viz. when he is 
pleaſed to aſſert the Rights and Abilities of Rea- 
ſon, and conſiſtently to prove and maintain them, 
as in the following Sentences : ** By our Reaſon we 
* are to make Trial of what is offered to us as 4 
«© Revelation from Cod; otherwiſe, how ſhould au 
« diſtinguiſh between the Koran of Mahomet, and 
e the Bible? By our Reaſon we are io judge of the 
« Nature and Evidence of what is propoſed 40 us 
& under the Notion of a divine Revelation z that tee 
%% may carefully diſtinguiſh the true Revelation frons 
& all pretended and falſe ones. In the Uſe of our 
% Reaſon or Underſtanding we are to ſtudy that Re» 
% welation, and find out the Scope and Connettiong 
„ and the Meaning of the Words and Sentences, that 
« we may know what is revealed; or what it n. 

L «6 tas, 
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* tal, Fur where there is no Idea, there can Ir 
% uo Aſſent ; becauſe that would be aſſenting to no- 


thing; and aſſenting 10 nothing, is exactly the 


„ ſame thing as not aſſenting at all, Our Aſſent can 
* reach no farther than our Ideas of what wwe are to 
receive; nor properly riſe higher than the Proofs 


% or Evidences upon which we are to yield our Af 


4 fe. This, Sir, according to Dr, Benſon, is 
the Part that Reaſon is to act in the great Affair 
of Religion, ſo far as Revelation is concerned in 


the Matter; with reſpect to which, Reaſon has a 


plain and a certain Rule to go by, For whatever 
upon a fair Trial appears to be cognizable by, 
conſonant to, and is founded in Reafon and Na- 
ture, all ſuch things Reaſon pronounces to be 
Truths, and if you pleaſe, divine Truths, (uſing 
the Term divine in the looſe improper Senſe ad- 
mitted above) but if upon enquiry it appears to be 
above, or repugnant to Reaſon, or not founded 
therein, then Reaſon pronounces it not divine. 
And this is the Teſt all Revelations muſt be 
brought to, and be trie& by, whether the Koran of 
Mabomet, or the Bible of Chriſtians ; in order 
carefully to diſtinguiſh true Revelation from all 
pretended and falſe ones. If the Koran is to be 
judged by this Standard, then all ſuch Doctrines 
and Duties contained therein (ſuppoſing there are 
fuch) as plainly appear to be cognizable by, con- 


ſonant to, and are founded in Reaſon and Nature, 


theſe, Reaſon pronounces to be a divine Revelation 
120 _ Word of God, * the Terms in the 
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jooſe improper” 'Seciſe beser Wensbasd yah 
ſuch Doctrines, Precepts, and Parts of the Koran 
as, upon a fair Trial, appear to be either not cog· 
nizable by, or repugnant to, or not founded in 
Reaſon and Nature, theſe it pronounces not divine. 
The Caſe is the ſame of the Bible of Chriſtians, 
and all other Revelations when brought to the Bar, 
and are tried by the Standard of human Reaſon, 
The ſame Part Reaſon is to act in finding out the 
Senſe to be fixed upon any Revelation; and in 
adjudging of the Weight of the Evidence upon 
which it is ſuppoſed to be grounded. No arbitrary 
Determination is to be admitted, but every thing is 
to be approved, or rejected, according as it plainly 
appears to be grounded upon, of conſonant to Rea- 
ſon or the contrary. And in theſe Caſes Reaſon is 
not in part, but the fol: Judge. If 1 examine the 
Koran, and try if it be of divine Revelation, would 
it not be greatly abſurd to ſay that Reaſon is not 
the only Guide, the only Judge 3 but Reafon and 
the Koran are both to be regarded, And would 
it not be equally as abſurd with reſpe& to the Bible 
to ſay, that it mult be equally regarded with Rea- 
ſon, when the Bible itſelf is the very thing to be 
tried, and upon which Judgment is to be given. 
Surely, this Sentence, viz. Reason is not the only 
Guide in Matters ' of Religion 1, and that Reaſon 
and ' Scripture are both 10 be regurded; was in- 
troduced to ſave Appearances, or, poſſibly, it may 
have been confidered as a decent Retreat into My. 
wi and Darkneſs, whither Reiſon cannot follow. 


However, 
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However, if Dr. Ben/on or any other Divine, whe- 
ther rational, irrational, or enthuſiaſtic will be 
pleaſed to come fairly and fully into this Queſtion, 
and ſhew plainly and diſtinctiy what Part it is 
which Scripture is to bear, in diſtinguiſhing and 
judging of religious and revealed Matters, I aſ- 


ſure you, Sir, it * OY and er be 
conſidered. . 


In the mean time, I will * Pr, Benſon's 
Reaſoning i in favour of Reaſon, and the Uſe of it 
in religious and revealed Matters to the Chriſtian 
Doctrine mentioned above, viz. that God has a 
begotten Son, And after the cloſeſt Application 
1 am capable of, 1 neither have, nor can form any 
Idea of the Deity's begetting a Son; what then 
is the Conſequence, why according to Dr. Benſon, 
and I beg leave to add the Nature of the thing alſo, 
1 muſt diſbelieyę and reject it. For, as he judici- 
ouſly argues, our Aſſent can reach no farther than 
our Ideas of what we are to receive ; nor properly 
ariſe higher than the Proofs or Evidences upon 
which we are to yield our Aſſent. This Doctrine 
then of God's having a begotten Son, being out 
of the Reach of our diſcerning Faculty, and not 
having any Evidence or Proof from Reaſon or 
Nature to ſupport it, cannot be the Object of our 
Faith, upon the Principles before laid down; ſee- 
ing whatever Proafs or Evidences may be brought 
from Scripture, they are all inſignificant in the pre- 
ſent Argument, as the divine Authority of the 

Scriptures 
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Scriptures themſelves are here allowed to depend 
ſolely upon the internal Excellency and apparent 
Truth and Reaſonableneſs of its Doctrines, in all 
doctrinal Matters. But for Argument ſake, let it 
be admitted, that the ſupreme Deity, an abſolute- 
ly pure Spirit, did beget a Son; and then I am 
ſtill equally at a loſs for a Reaſon or Reaſons which 
ſhould reſtrain the Deity from begetting more Sons 
than one. If God begat one Son, then why not 
an infinite Race of infinite Beings ? If the beger- 
ting of one Son was the Effect of an eſſential Pro- 
penſity in the divine Nature, that Propenſity could 
not be deſtroyed nor diminiſhed by a ſingle Gra- 
tiſication or Exertion of it, but muſt continue to 
exiſt in God in all its infinite Force, and to be 
equally as eſſential to him after the begetting of 
one Son, or many Sons as before; and therefore, 
its being exhibited to us in, and by the Chriſtian 
Revelation that God has one, and only one be- 
gotten Son, furniſhes an Argument, in Reaſon, 
-againſt his having any begotten Son at all. If it 
ſhould be faid, that we can have no diſtinct Idea 
of God's begetting a Son; and therefore, we can 
draw no certain Concluſions. from it; this is grant- 
ed, except it obviouſly carries with it ag Ab- 
ſurdity or Contradiction, which may be the pre- 
ſent Caſe. If then I have no Idea of a Doctrine 
which owes its Riſe to the Chriſtian Revelation, and 
it is agreed that where there is no Idea, there can 
be no Aſſent; were I to declare my Aſſent to it, 
as the Gentlemen do, who pique themſelves on the 

| Character 
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Character of Rational Divines, upon what Prin- 
ciples could I do it? Principles of real Religion, 
Reaſon and Truth? Certainly whatever Principles 
it could be upon, it could not poſſibly be upon 
theſe ; for the Dr. to affirm then, That by our 
% Reaſon we are to make a Tryal of what is of- 
n fered to us as a Revelation from God. By 
4% gur Reaſon we are to judge of the Nature and 
«© Evidence of what is propoſed to us under the 
% Notion of a divine Revelation, E9c,” is evi- 
dently all Parade and Flouriſh, ſeeing they em- 
brace and vindicate not only this, but many other 
Doctrines of the Chriſtian Revelation, which, upon 
the faireſt Trial of Reaſon poſſible, we find we can 
form no rational Idea or Conception about. To 
what End would theſe Gentlemen - propoſe the 
Study of thoſe dark Parts of Revelation? For 
when we have found out the Scope, and Connec- 
tion, the literal and grammatical Meaning of the 
Words, ſuch as what is meant by the Term be- 
getting, when applicd to human Generation, what 
End have we then anſwered? Do we then know 
certainly what is meant by the Words thus exhi- 
'bited ? that is, have we any proper diſtin Idea of 
God's having a begotten Son? Moſt certainly no- 
thing leſs, as is demonſtrable from the Perplexi- 
ty Chriſtians have been in concerning it, from 
the firſt Appearance of Chriſtianity to this time ; 
the Learned and the IIliterate, the Teacher 
and the Taught dike, What thoſe bad Conſe- 


quences 
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quences are which the ſtudying thoſe unſearchable 
Parts of Revelation has been the Parent of, thoſe 
who are at all acquainted with Church-Hiſtory 
cannot be Strangers to. And this, according to my 
Conception of things, carries with it the Weight 
and Force of 'an Argument againſt the Divinity 
of ſuch Doctrines and Parts of Revelation, or what 
is exhibited to the World as fuch ; they cannot 
poſſibly anſwer any good End, and they not only 
may, bur alſo conſtantly have anſwered very bad 
Purpoſes to Mankind. For as thoſe Doctrines 
have been perpetually the occaſion of Contention 
among Chriſtians ; ſo they have been productive 
of Slanderings, Reproaches, and much Evil-ſpeak- 
ing; of Excommunications, Baniſhments, and all 
kind of Perſecutions; and indeed of almoſt every 
evil Word and Work. And how then is it to be 
conceived, that the Father of Lights and the Foun- 
tain of Goodneſs ſhould exhibit that to his Crea- 
tures, which can only be ſubſervient to their Hurt? 
If indeed we regulate our Studies by the genuine 
Preſcriptions of Reaſon, we can only make choice 
of ſuch Subjects as are probably cognizable by our 
Reaſon, and worthy of our rational Nature, For 
then, as we ſhall not ſtudy what is irrational on the 
one hand, becauſe it is both beneath and deſtruc- 
tive of the Dignity of our rational Nature, and 
the End for which it was conferred on us, viz, © 
rational Happineſs ; ſo we ſhall not ſtudy what is 

| ſuperrational on the other hand, becauſe it would 
be idle and inſignificant, as the Knowledge of the 
\ thing 
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thing ſtudicd is, in the Nature of it, abſolutely. 
unattainable. The Study of the former thereſore 
can properly be contended for, only by the Liber- 
tine and. Senſualiſt ; the latter * the RE: 
wy — Ce 


"Dr. Benſon 2 ane W that * 
our Reaſon we are to make Trial of what is of- 

hut to us as a Revelation from God, he judici- 
ouſly puts the Queſtion, otherwiſe how ſhall we 
diſtinguiſh between the Koran of Mabomet and the 
Bible. And granting, as the Deiſt readily does, 
that by our Reaſon we are to diſtinguiſh between 
one traditionary Revelation and another in the ge- 
neral z I aſk, unleſs there be ſome one Revelation 
in particular to be produced, that is conſonant to 
Reaſon in all its Parts, and which alone can lay a 
Foundation for ſuch Compariſon, muſt we not by 
our Reaſon likewiſe diſtinguiſh between the vary. 
ing, _ incoherent. and unintelligible Parts of each 
(ſuppoſing there are ſuch Parts, and Parts that are 
otherwiſc)an« particularly that which is the teceived 
one in the Country in which God-has appointed us 
our Reſidence? Certainly. if by our Reaſon we 
are to make trial of what is offered to us as a Re- 
velation from God; then we are more eſpecially, 
obliged to make trial by our Reaſon of all the 
Parts and Branches oi that Revelation which is par- 
ticularly and directly offered to us as ſuch, Vaſt 
Numbers both of Chriſtians and Mahometans have 


no 3 of making a Compariſon, and 
thereby 
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thereby of diſtinguiſhing between the Koran and 
the Bible ; who are, notwithſtanding, capable 
of cloſely and judicially examining either of theſs 
with which they are particularly concerned; whes 
ther 1t be the Koran, or the Bible, We can 
readily ſuppoſe that a Mahometan (notwithſtand, 
ing his peculiar Prejudices ariſing from Education, 


Prepoſſeſſion, Superſtition, and conſtant Conver- 


ſation with Perſons bigotted to, and intereſted in 
the Prevalence and Proſperity of the received Re: 
velation of his own Country) ought, as a rational 
Being, to reaſon with himſelf in his, Roe 
like 2 


The Koran is recommended to me by Prieſtss 
Friends and Relations, and is univerſally eſteemed 
by my Country- men all around me to be an imme» 

diate Revelation from God, by our holy Prophet 
Mabomet. God, I am fully ſatisfied, is a Being 
that is infinitely perfect in himſelf, and is the 
Source of all that Order, Wiſdom; and Perfection 
that every where appear in his Works z nothing 
therefore that is obviouſly weak, confuſed, and im- 
perfect can be a Revelation from him to us his reas 
ſonable Creatures z and if he certainly requires me 
to believe the Inſpiration of the Koran, then he as 
certainly requires it only as I am rationally con- 
vinced of it, upon the cloſeſt Examination. It is 
to him I owe that I am made. 4 reaſonable Crea- 
ture, and to him I am indebted for that ſpecific 
Difference made betwixt the Species to which 1 

M belong 
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belong and all other animal Beings: upon this 
Globe ; and by this diſtinguiſhing Principle, viz, 
my Underſtanding or Reafon, I am informed it 
's my indiſpenſible Duty to be always cultivating 
my rational Nature, by all poſſible Means, till I 
arrive as near Perfection as my preſent imperfect 
State will admit. And if God has indeed vouch- 
fafed to give a ſupernatural Revelation of his Will 
to Men, by any Individual of them, then it muſt 
heeds be moſt admirably cultivated to anſwer this 
End, viz. the perſecting human Nature; and there- 
fore, will be readily diſtinguiſhed from all pre- 
tended and falſe Revelations that are intended to 
anſwer other Purpoſes, by appearing to be in all 
its Parts every way worthy of God as its Parent, 
and well adapted to anſwer the forementioned End. 
All the Parts of it muſt, and will be ſuch as my 
Underſtanding devoid of Prejudice, Prepoſſeſſion 
and baſe Views, will be not only capable of per- 
ceiving, but will naturally aſſent to. A Direc. 
tory for my Conduct given of God, and which 
comes immediately from him, ſurely, if but duly 
conſulted and attended to, muſt be a Means of Im- 
provement in Wiſdom, Purity, and every worthy 
Quality which is an Ornament to a raticnal Being. 
For as on the one hand, it can have nothing in it 
correſpondent to human Frailty, Weakneſs, or 
Folly ; ſo on the other hand, it muſt be as remote 
from that Confuſion of Ideas and Ambiguity of 
Expreſſion which human Compoſitions at leaſt are 
liable to. That infinite Being who gave Exiſtence 
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0 
to the Power of Conception in the human Mind,, 
and curiouſly modelled the Organs of Speech in 


the human Body, muſt naturally be ſuppoſed to, 


expreſs his own moſt clear and perfect Conceptions 
with all that Perſpicuity and Sublimicy which- is 
natural or ſuitable to a divine Production. Perfect 
ReRitude will no more fail ſuitably to preſcribe,, 
exactly to expreſs, and nicely to apply, than per- 
fect Intelligence to diſcern the moſt natural and 
proper Means to accompliſh an End. And there-, 
fore, as certain as a Being of perſect Rectitude has 
given a Revelation; ſo certain it is that not any 
thing in that Revelation can be found, upon 3 
ſtrict ,Enquiry, to remain unrevealed that is, 
not underſtood by ſuch an Enquirer ; eſpecially this 
cannot be the Caſe to Men of Learning, Penetra- 
| tion, Diligence and Integrity. To ſuppoſe what 
is thug enquired i into, may yet remain unrevealed 5 
carries with it ſuch a high Reflection, either upon 
che natural, or moral Character of the Deity, as 
implies a want of Ability or Inclination to inform 
his Creatures of what he directly propoſed to in- 
form them of; which Conduct would be greatly, 
improper. How then can I eſteem, the Koran 
in. the whole to be a divine Revelation, when f 
find in it many Matters, which not only I ot 
cannot underſtand, at leaſt. in any Senſe reconcile- 
able with the undoubted Reaſon, Proptiety and 
Truth of Things; but our greateſt and moſt learn. 
ed Doctors are evidently equally ignorant of, ag 
arreag from their explaining them in direct con- 
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| trary Benſes, And as this appears to me to be the 


Caſe, ſo 1 cannot avoid drawing the n 
Concluſions from i, of. 


If my Reaſon was intended by the Deir to be 
informen and improved by a Revelation from him, 
then theſe Parts of the Koran having no ſuch Ten- 
dency, can'be no Part of a true, a divipe Revela- 
tion. If my Reafon was intended for conſtant and 

Uſe, eſpecially in religious Affairs, which 
are of the higheſt Importance, as certainly it muſt 
appear to be, if I conſider "(095 pan 
facter of a rational Creature; then a real Revela- 
tion from God muſt actually reveal, open, or ex- 
plain to my Reaſon and Underſtanding all the ſe- 
veral Subjects, Matters or Parts which collectively 
compoſe it ; ſeeing my Underſtanding is the only 
Power or Principle in me which can be any way 
uſeful to me in enquiring into, and difcovering the 
Particulars revealed; but thoſe Parts of the Koran 
are of ſuch a nature as to render my Underſtanding 
altogether uſeleſs to me with fegard to them; there- 
ſore, they can be no Parts of a true, a divine, Re- 
velation. If by my Reaſon T am to make Trial 
of what is offered to me as a Revelation from God, 
. as I certainly muſt 3 then thoſe Parts of the Koran 
' which I can form no definitive Judgment of, or if 
I could, yet not without pronouncing them weak 
and unworthy of the Deity, ſuch Parts cannot poſ- 
fibly be a Revelation from him. If by my Rea- 
W to make 2 EW 
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as a Revelation from God, and yet on a ſair and 
unprejudiced Trial I do not reject every thing-ag 
divine Revelation which appears to be either our 
of Reaſon's Power to form any Judgment of, of 
to be actually incongruous with it ; then I plaiply 
defeat the very End for which I am to make ſuch 
a Trial, and muſt, conſequently, become-obgoxi- 
ous to the divine Reſentment on that Account. I 
am therefore, I plainly perceive, to eſteem thoſe 
Parts of the Koran only to be a divine Revelati- 
on, and admit, them as ſuch, which on the moſt 
impartial Trial I find to be worthy of God, agree» 
able to his known Perfections, nm 

Truth, and 3 of things. 
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alf ! in ſome ſuch manner as this, concerning the 
immediate Inſpiration of the Koran in general, and 

of the unintelligible and abſurd Parts of it in parti- 
cular, is what there are but few- Chriſtians but 
would admit to be a truly rational, proper, and 
commendable Conduct. And every one ſecs the 
natural Conſequence of ſuch an impartial Behavi- 
our, and unprejudiced Trial of the Koran by Rea- 
fon. Such a Man would retain a Veneration for 
thoſe Parts of the Koran only, that ſtood the Teſt 
of Reaſon, and would reject, as well what was to 
him abſolutely unintelligible, as what was evident- 
ly abſurd and ridiculous. And the Nature and 
Propriety of Things would, ſurely, be allowed by 
Chriſtians to be a proper Standard for a Maho- 
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inetan to frame the Deciſions of his Reaſon, and 
form a Judgment upon the Koran by; and he 
would of himſelf be allowed to be capable of clear- 
ly perceiving by his own Underſtanding what is 
proper for him, and what he ought to do under 
ſuck Circumſtances. Reaſon, in the preſent Caſe, 
would be the Man's only Guide in Matters of Re- 
ligion and divine Revelation z nor, ſurely, would 
any orthodox Chriſtian object againſt ſuch a Con- 
duct in a Mahometan ; much leſs would he ſay, 
that the Mahometan's Scripture, viz, the Koran 
ought to have been regarded by him, in forming 
his Judgment upon the Koran as aforeſaid. And 
ſhould an orthodox Mahometan object againſt ſuch 
a Procedure as mentioned above, and ſay, that 
Reaſon is not the only Guide in Matters of Reli- 
gion, but that Reaſon and the Kotan are both to 
be regarded 3 and that without the Koran Mens 
natural Faculties could never have ſound out many 
things that are revealed in their Scriptures; and 
yet at the ſame time ſhould maintain, that by our 
Reaſon we are to make Trial of what is offered 
to us as a Revelation from God, whether in the 
Koran or elſewhere, ſuch a Mahometan would, no 
doubt, be univerſally: condemned by. Chriſtians as 
guilty of a Conduct moſt notoriouſly inconſiſtent 
and prepoſterous. Now Mahometans and Chriſ- 
tians, as Creatures of the ſame Species, and as in- 
telligent rational Beings are on a level, they ſtand in 
the ſame relation to God, are alike his Offspring, 
and the Objects of his Care and Protection; they 
BASS: have 
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have a Principle of Diſcernment, and a Rule of 


Judgment which is common to all; why then 
ſhould it be ſuppoſed that a Revelation which is 
peculiarly in the Poſſeſſion of one, ſhould be ex- 
amined and judged of by any other Principle than 
what is in the Poſſeſſion of, and is a common 
Standard of Truth to all? or why ſhould either 
Part fondly ſuppoſe their heavenly Father who re- 
gards them as his ſenſitive Creatures, ſo as to ren- 
der their preſent Exiſtence upon the whole a Bleſ- 
ſing to them, wherever the Place of their Reſi- 
dence be, whether here or there upon this Earth 3 
I fay, why ſhould either Party fondly ſuppoſe 
their common Parent would partially furniſn one 
with, and arbitrarily deny the other the Know- 
ledge of ſuch ſuppoſed ſupernatural Truths which 


they reſpectively boaſt of, as the peculiar Signa- 


tures of Regard to them, and their greater Intereſt 
in another World, if the Knowledge of any ſuch 
Matters was in Reality of Importance to one, or 
the other ? If either, or both of theſe Parties ſhould 
ſay, that the particular Revelation each one is in 
the Poſſeſſion of, was kindly intended to be a ge- 
neral Benefit, and for the greateſt Good of all ; 
then what ſubſtantial Reaſon can there be aſſigned 
why that kind Hand of Providence which gave 
it forth, and has put it into the Poſſeſſion of ſome, 
does not alike exert itſelf, and put it alike into the 
Hands of all, that ſo all' may ſhare in thoſe Bene- 
fits which were thus kindly intended for them. 
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If it were a proper Object of the Hopes of Men 
conſidered as Men, methinks, it ſhould as rea- 
ſonably, and ought as much, to be hoped for by 
all, as by a few of us: for the ſame Service it 
would be of to ſome, it would certainly be of to 
others, to all, If it were indeed neceſſary to the 
Salvation of ſome, methinks it ſhould be equally 
neceſſary with regard to the Salvation of all; for 
muſt not the ſame Reaſon that conſtitutes its Ne» 
ceſſity to one, as a Man, be equally forcible with 
regard to another, as ſuch ? And if a ſupernatural 
Revelation from God, on account of its being 
either neceſſary to our eternal Salvation, or only of 
conſiderable Service to us with regard to it, be rea- 
fonably to be hoped for by all; would that God 
who is no Reſpecter of Perſons with-hold that 
from ſome, which he knew might reaſonably (and 
therefore ought to) be hoped for by all ? Would 
an infinitely wiſe and good God diſappoint the 
reaſonable Hopes and Expectations of any of his 
reaſonable Creatures ? Certainly one would think 
one might be bold to affirm, he would not. If (ſays 
Mr. Chubb) one Man ſhould meet two Men upon 
the Road, carrying each of them a heavy Burden, 
who were equally wearied with their Journey, were 
both at the ſame Diſtance from their Home, and 
who were in all reſpects equally the Objects of 
his Pity ; and if he ſhould aſſiſt one, and leave 
the other to wreſtle with his Difficulties, when ic 
was equally in his Power, and as eaſy for him to 
. them both, this would be an Inſtance of great 

Partiality 
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Partiality, and an Indication, that it was not true 
Goodneſs, but ſome other Motive, which excited 
to the Action, The A is eaſy. 9 
Really theſe Objections, 8 others of the me 
Kind, are ſuch Obſtructions to my Belief of a par- 
tial Revelation from a God of univerſal Wiſdom, 
Goodneſs and Power, as none of the Arguments I 
have yet ſeen offered in Support of it, have been 
able to remove. And Dr. Benſon is ſo far from 
attempting to remove them, that his Manner of 
Phraſeology directly implies them. And there: 
fore wi may bope for 4 Revelation from bim: 
We, who, as a Species of Beings, are diſtinguiſhy 
ed from all other Species, whether Fowls of. the 
Air, or Beaſts of the Field, by a Principle of 
Reaſon and Underſtanding, . which renders us ca- 
pable of diſcerning the Difference between Good 
and Evil, Truth and FalſhooJ ; and diſcovering 
the Exiſtence of a God poſſeſt of all poſſible Per. 
fections: We of this Species may, as ſuch (alike 
and in common) hope for a Revelation from him. 
But alas, whatever Foundation there might be in 
Reaſon for the common Hopes of Mankind con- 
cerning ſuch an univerſal Revelation, the rational _ 
Divines can allow the true Revelation to be. the 
Privilege of but a few ! for though the admitting, 
that there is a Foundation in Reaſon for our uni- 
verſal Hope of receiving a ſupernatural Revelation 
from og (omg his Will bs 1 5 to vs) 
N in 
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is abſolutely inconſiſtent with a Revelation's being 
y given to but a Handful of us, whilſt the 
and Expectations of all the reſt, which 
were equally juſt and reaſonable with theirs who 
have it, be miſerably defeated ; the Dr. has no 
Reaſon to fear the Odium of Singularity ; his ra- 
tional Brethren find themſelves in the ſame Dilem- 
ma with himſelf z either they muſt allow that a 
Revelation 'ought to have been given to all Man- 
kind, in Conſequence of the Univerſality of their 
Hope of a Revelation from him, who implanted 
theſe Hopes in them, and therefore we may, 
% that is, it is fit and reafonable that wwe ſpould, 
% bope for 4 Revelation from bim; or elſe they 
muſt run counter to that known Maxim, the 
Truth of which is atteſted both by Reaſon and 
Scripture, that ** God is no Reſpefter of Perſons.” 
But in order to avoid, as much as may be, their 
being directly chargeable with maintaining either 
ſeparately, they would ſcem to aſſert and defend 
them both, 


* the Rev. Mr, Baleuy's ſecond Letter to a 
Deiſt, we have, I apprehend, a very appoſite In- 
ſtance. of this. Proviſion, on many Accounts, 
« fays he, was wanting for Tranſgreſſors and Sin- 
« gers; the whole Species was tainted, and every 
« Individyal guilty, in ſome Degree or other, In 
&« this common Exigence, this univerſal Diſtreſs, does 
— ii any ways refleft on the Auibor of the Goſpel, to 


« ſuppoſe 
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5 ſuppoſe bim; among other Relief, opening Met 
«© Minds, enligbining their kale? and pre- 
% paring them for the Reception of their eternal 
* Duty?” No, ſurely ; but in this common 
Exigence, this univerſal Diſtreſs, where the whole 
Species was tainted, and every Individual guilty, 
dares this Author pretend, that the Author of the 
Goſpel has thereby provided a common Help, 
an univerſal Aſſiſtance ; a Reſource as commcty 
and univerſal as the Exigence and Diſtreſs? If 
not, what Reflections muſt he deſerve, for ſo 
artfully expreſſing himſelf, as to infinuate to his 
Reader, that this was the Caſe? When, upon 
| mentioning the common Exigence, and univerſal 
Diſtreſs of the whole Species, he immediately aſks, 
If it any way reflects on the Author of the Goſpel, 
to ſuppoſe him, among other Reliefs, opening 
Men's Minds, enlightning their U nderftandiniyy, | 
and preparing them for the Reception of their 
eternal Duty? If he ſhould deny that he intended 
to inſinuate, by this, that the Author of the Goſpel 
propos d to open all Men's Minds, and enlighten 
all Men's Underſtandings, by it, though he ſays 
the whole Species was tainted, and evety Indivi- 
dual guilty z the Exigence common, and the 
' Diſtreſs univerſal ; why had he not falrly expreſſed 
his Meaning, and honeſtly added; the expletive 
Term, ſomo, where it was ſo neceſſary to have been 
uſed, in order to convey to his Readers a juſt Idea 
of his Intention? Was it not done defignedly, for 


n 
ſear of leaving juſt Room for Reflection ſome- 
where, that this explanatory Term was omitted? 
The Sentence, with but this ſmall Addition, 
ges Complexion prodigjouſly : In this com- 
mon Exigence, this univerſal Diſtreſs, does it any 
way reflect.on the Author of the Goſpel, to ſup- 
pole him among other Reliefs, opening ome Men's 
Minds, enlightning /m- Men's Underſtandings, Ec. 
To this Queſtion I think I might fairly anſwer, 
with. Impunity both from God and good Men, 
Fes, 4 chinle it does. 1 think ſuch a partial and 
arbitrary Procedure would carry in it a Reflection 
oo him oſ unaccountable Caprice, and that he 
mult either want the Will or the Power requiſite 
tg, confer the ſame Favours on the reſt. A general 
Mind can have no Intereſt oppoſite to the general 
Good. By what Arguments then are we to be in- 
duced-to think, he had? which mut undeniably 
ſeem to be the Caſe, if Thouſands of Years after 
e Commencement, of this univerſally deplorable 
andution of the Species, and the removal of 
f ch Millions from this, to the other, World ; 
from a probationary, to an eternal State; he ſhould 
at Jaſt ſehd a ſpecial Meſſenger only to the Relief 
fa few, and wir a Commiſſion, to open but ſome 
Men's Minds, ,and to enlighten only ſome Men's 
Underſtandings 3 when. the Exigence was, and had 
been ſo long common, and the Diſtreſs was con- 
tefſedly . univerſal, Was the Diſtreſs univerſal, 
and not the neceſſary Aſſiſtance ? Does this appear 
| to 
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to be a Conduct worthy of God, from any of the 
Attributes of the Divine Nature? Does the un- 
fathomable Goodneſs, the infinite Wiſdom of 
God, or even the generally miſtaken Attribute of 
infinite Juſtice, in the leaſt” tend to ſupport this 
indigeſted Opinion? Certainly, I think, not; but 
exactly the reverſe ; as might, I conceive, be eaſiſy 
ſhewn by a particular Confideration of each, and 
an Application of them to the Subject before" us. 


What! all need a ſupernatural Revelation, and 


but ſome have it! Would he who created ud but 
to communicate Happineſs to us, reſuſe the ne- 
ceſſary Means of it to ſome, for no other Reaſon 
but unreaſpnable Will? and from the ſame pre- 
poſterous Motive confer it on others Does ſuch a 
Repreſentation of the divine Conduct confift with 
the Notion of Paternal Benevolence in infinite 
Perfection, and that unlimited and impartial Re- 
gard to the Happineſs of all his rational Offipring, 


that muſt be ſuppoſed from the Conſideration of 
this Attribute to reſide i in the _ ay 
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If it ſhould be here * "kr? it was not ab- 
ſolutely neceſſary to the Happineſs of all; Taſk, 
How then does it appear, that all were in the ſame 
common Exigence? One ſhould be ready to ima- 
gine, that if a ſupernatural Revelation were ne⸗ 
ceſſary to be exhibited to ſome only, thoſe for 
whom it was neceſſary had loft Sight of the Law - 
* Nature in a much greater Degree, and they 


were 


: 
4 
; 
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| were a Set of Wretches almoſt infinitely more aban- 


don'd: to an immoral, profligate and licentious 
Courſe of Life, than thoſe who ſtood not in that 
Neceſſity of it, which is doing an Honour to the 

eathen World, that I preſume was altogether 
undeſigned them, by thoſe who thus accidentally 
reflect it upon them. Mr. Balguy proceeds 
« If they bad in ſome Meaſure loft fight of the Law 

& of Nature, could it be amiſs to ſet it before them in 
2 N a * as was moſt agreeable to their Con- 


_ 40 their Recovery and ! Grow in Vir- 
tus. Eder n 


If they had in 5 meaſure loſt Sight of the 


| Law of Nature, Sc. They, Who? The whole 


diſtreſſed Species, every guilty Individual? would 
one not naturally be led to imagine ſo? If theſe 
are; all .comprehended | in the Term they, it could 


not be amiſs, it is readily acknowledged, to ſer 


it before them, agreeable to their Condition: And 
if it could not be amiſs to ſet it before them all in 
a; Light agreeable , to their Condition, and the 
Goſpel only could exhibit it in this Light to them, 


why was it not by the Goſpel ſo ſet before them ? 


If it was not. amiſs to do it, one is ready to think 
it. ſhould be proper to be done; and if it was, in 
the Nature and Fitneſs of things, proper to be done, 


it certainly would have been done, becauſe the Rea- 


ſon and Fitneſs of Things is the Rule by which the 
Deity 
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| Deity invariably governs all his Actions. If theres 
fore it was proper to be done with regard to ſome; 
it was proper to be done with regard to all; but it 
has not been done to all, therefore I conclude it has 
not been done to any, in the way cone ung 
namely, a ſupernatural Revelation. 


To conclude, The Deiſts on their own Princi- 
ples can readily allow the Chriſtians, That what- 
ever in Benſon, or Balguy, Derbam or Ray, Locke 
or Newton, Clarke or Addiſon, or in any or all the 
Writers of the Scriptures, both the old Teſtament 
and the New, is founded diſcernably in Truth, and 
apparently ſupported by Reaſon z has a natural Ten- 
dency to promote Purity of Heart and Rectitude 
of Manners ; or, in ſhort, Virtue here, and Happi- 
neſs hereafter, is right. Whatever has a manifeſt 
contrary Tendency is as certainly wrong: And 
whatever is in itſelf abſtruſe, ambiguous, and 
tends only to amuſe and puzzle; wherever found, 
how warmly ſoever inculcated, or by whomſoever 
recommended, as of Importance, is no Part of, 
nor has any Relation to, the Religion eſſential to 


This then is, as it were, the Religion of the 
Deiſt in Miniature, or a conciſe Summary of De- 
iſm ; and ſuch only as regulate their Converſations 
accordingly, are properly true Deiſts z for theſe 
not only profeſs Reaſon was intended for, but ſhew 


by 
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by the Regularity of their Conduct that to them it 
indeed is of, conſtant and perpetual Uſe, And 
they would beg leave to inſiſt upon it with the ra- 
tional Divines as a Piece of common Juſtice, they 
as Men have a Right to lay claim to, that they 
would join the moral Doctrines ſingly to the moral 
Precepts; and when they have thus connected 
them as they naturally are, and they have tho- 
roughly purged them of all Additions, and Mix- 
tures of Unintelligibles ; that they would call this, 
and only this, Deiſm; and the Man who go- 
verns his whole Conduct accordingly, that is, who 
in his Meaſure ſo believes, and ſo behaves, a true 
Deiſt. Every moral Doctrine, tis obvious, re- 
lates to ſome moral Precept, and every moral Pre- 
cept neceſſarily relates to the rational Powers of 
Perception and Volition, in the human Compoſi- 
tion ; and thoſe Powers and Faculties of the human 
Mind, relate to all the various Beings ſuch Pre- 
cepts reſpect; which Beings, may all be reduced 
to three general Claſſes, God, our Fellow-Crea- 
tures, and ourſelves; ſo that every Precept, which 
the human Underſtanding perceives to be founded 
in Truth and Nature, it percrives it to be ſo, be- 
cauſe it perceives it to reſult from the Relation ſub. 
ſiſting between itſelf, and ſome one or other of 
thoſe ſeveral B:ings ; which, to it, alone conſtitutes 
its Obligation to diſcharge it, as natural, fit, and 
reaſonable. Every thing therefore, contained either 
in the Bible or in any of the numerous Commen- 
taries 
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taries on any Part or Parts thereof, or in 1 
of the Writings of any, or all, the great Men 
among the Moderns or Antients, Philoſophers 
or Divines, whether Matter of Belief or Prac- 
tice, concerning either God, our Fellow Crea» 
tures, or ourſelves z that is, or can be, a proper 
Object of, and is really and apparently ſupport» 
ed by Reaſon; and is thereby proved to have 
its Foundation in Truth and Nature; is (call 
it whatever elſe you pleaſe) an eſſential Part of 
Deiſm, or the true original Religion of Rea- 
ſon and Nature. And then, if nothing, that is 
(or can be made appear to be) ſupported by Rea 
ſon, in Chriſtianity, or traditional Revelation, but 
muſt as ſuch, at the ſame time, neceſſarily appear 
to be a Part of Deiſm, original Revelation, or the 
Conſtitution or Nature; then there is nothing in 
Chriſtianity or traditional Revelation, but what is 
not, or cannot be ſupported by Reaſon, that ſtands 
oppoſed to Deiſm, or on his RR can be op- 
poſed by a true LAs # 


If then Deiſm OM in every Doctrine 0 
every Precept that is either diſcernably right, 
good, or true, and excludes only Doctrines that 
are either abſolutely unintelligible, or evidently 
wrong, evil, or falſe; and ſuch Precepts only as 
are confeſſedly no conſtituent Parts of true Reli- 
gion 3 and Chriſtianity takes in unintelligible 
Doctrines and Precepts that are no conſtituent 

O Parts 
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* of true Religion; 1 would leave it wich 
every Man who hath Reaſon to direct him, and an 
Immortal Soul to be made happy or miſerable in 
8 future State, as he ſhall act a reaſonable or an 
unreaſonable Part in this: To judge which of the 
two is the Religion moſt agreeable to the divine, 
of ſuitable to, and worthy of the human Nature ? 
And whether that Religion which is reaſonable, 
right, and fit,and only ſo throughout, and of a piece 
in all its Parts; or that, which is in part to be 
underſtood, and in Part is unintelligible, in Part 
only is diſcernably right; and is in Part, for 
ought we do, or can know to the contrary» 
wrong, be in its own Nature moſt eligible, and 
conſequently to be embraced by him, as he is 2 
reaſonable, a free, and an accountable Creature? 


And now, perhaps, it may be thought high 
time for me to forbear enlarging. Whether I have 
ſacceeded in my main Deſign, by giving a Juſt 
and true Repreſentation of Deiſm, and have vin- 
dicated it from the groundleſs Calumnies it has 
been loaded with, or not, I chearfully ſubmit to 
your candid. Examination and Judgment, who I 
am well aſſured will determine according to the 
Dictates of ſober Reaſon, As to Dr. Benſon's An- 
ſwer to 'Chriftianity not founded on Argument, 1 
fatter myſelf you will admit that I have clearly 
ſhewn it to be far from a complete one. And as I 
_ obſerved to you, that " conceive my preſent 


Sentiments may -xcoperly enough be ch 
by the Term Dei/m, and that I — the 
ſelf to diſſent from the current and generally e- 
ceived Opinions of the Times, and from the Tenet 
I was educated in, and have ſhewn you the Grounds 
upon which I have acted in ſo doing; yet, not- 
withſtanding, if you, or any other judicious Chriſ- 
tian can, and will be pleaſed, in the Spirit of Meek- 
neſs, to ſhew me that hereby I have departed from 
the Principles of Reaſon, Truth and Soberneſsz 1 
aſſure. you, Sir, I am fully determined, like the ever 
memorable Mr, Chillingworth, to take the Shame 
of another Change, In the mean time I beg leave 
to add, that I am, with all due Reſpet, 


Worthy Sir, 
Your much obliged, 


Humble Servant, | 


A MoraL PRrIiLOSOPHER, 
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